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a PREFACE 


Every god of the Rg-vedic period has got adjectives 
or epithets that are applied to them. Some of these adj- 
ectives are applicable to only one particular god and to 
none else. Whereas, there are others, which are not so. 
Some epithets are anthropomorphic. In this small book, I 
have made an attempt to ks orc examine, interpret 
and investigate epithets used with regard to Soma especially 
in the Rg-veda 

I had ransacked the entire Rg-veda while reading 
for the Degree of Ph. D. under the able guidance of Prof. 
H. D. Velankar, M. A., Wilson College, Bombay. While 
writing this critical book I have made use of the data 
collected by me both for my Research studentship of the 
Bombay University as well as my 1116813 1070 “Soma in 
the Rg-veda.”’ 


With a view, that the general student may have a 
correct and cfitical grasp of Soma as a god, as a plant 
and juice, I have written an-Introduction. In this Intro- 
duction I have briefly yet critically and comprehensively 
tried to discuss Soma, as a god, as a plant, ड a juice and 
even Soma from ritualistic point of view. Tha—<cquisition 
of the plant, extraction of Soma-juice from the «stalk by 
means of press-stones, its filtration, its mixture, its offer 
etc. are discussed by me. = ` 


In writing this book, T have 1 books referred 
to by me in the Select Bibliography. I am indebted to all 
those authors whose help I have taken consciously or 
unconsciously. In giving a sort of continuous picture of 
Soma from beginning to end in some places I have made ~ 
use of the German translation of the Rg-veda part three 
of Geldner also. I thank all these authors very sincerely 

The critical examination of the epithets of Soma~is 
done by dividing them under three broad headings. They» 
‘are: Soma as a god, Soma as a plant and Soma as 8 juice, 
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First of all, I take up the discussion of Soma as a plant, 
then the juice and then Soma as a god asa result of 
deification. My whole intention in this discussion is to 
show whether there are any adjéctives which can go to 
show that Soma is the Moon. But there are no such clear 
cut adjectives. Even in my Thesis for Ph. D. and my book 
entitled, ““Soma in the Legends” I have come to the 
conclusion that as se as the Rg-veda is concerned Soma 
can never be identiffed with the moon all throughout. 


I have then given a glossary of Soma’s epithets alph- 
abetically arranged and I have also shown the various 
passages in the Rg-veda where they occur. I have also 
taken occasional help from the Brahmanas. The editions 
of these Brahmanas are the same as mentioned in my book 
“Soma in the Legends.” Refergnces which stand by itself 
are from the Rg-veda. €. £, (1.1.1.) means (R. ४. 1.1.1.) 

Besides, I have given an index of important names, 
proper names occuring in this book. 

22-2-’59 8. प्र. Kapadia 
0811801 Vidyanagar 
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BENTRODUCTION 


The Rg-veda enjoys a unique position. It is the oldest 
remnant of extant literary record of the world written in 
a language. If one were to collect ancient books and place 
them in a library the Rg-veda would enjoy the proud 
privilege of being given the first place. In extent and 
bulk it is equal to Odyssey and Ilia® put to-gether. The 
Rg-veda consists of 1017 or counting elevan Valakhilya 
hymns of the eigth book consists of 1028 hymns. It has 
about 10,600 stanzas which can give an average of 10 
stanzas roughly to each hymn. Books II to VII are known 
as family books and are homogeneous in character. Accord- 
ing to Indian tradition they are composed or seen by 
seers of the same family agd hence they are known as 
family books. Book ninth is distingushed from these as all 
its hymns are addressed to one single deity Soma. 


The ninth book was added after the first eight were 
formed into a unit. The family books do not contain a 
single hymn to Soma. The first and the eigth to-gether 
have three hymns to Soma. As shown by the refrain, 
peculiar to the family books, the hymns of the_pinth book 
were composed by the authors of these family books. So, 
it is very likely that all the Soma hymns from books 1 
to 8 were taken out to form a single collection of hymns 
belonging to the sphere of the Udgiatr and were added 
after these eight books which fell within the scope of the 
Hotr. priest. The hymns of the first part of the 9th book 
(1-60) are arranged in accordance with the decreasing 
number of verses, beginning with 10 and ending with 4. 
In the second part (61-114) having long hymns (of 58 
verses 9.97) and of 48 verses (9.86) this arrangement is 
not followed. These two parts even differ metrically. 
Excepting 4 verses of the first part all are in Gayatri- 
while the second part mainly consists of other metres” 
e. g. 68-84 in Jagati, 87-97 in Tristubh. ^= 





2.1 


About 122 hymns are addressed to Soma. 114 of the 
ninth book and 8 of other books which treat separately 
of Soma as a God. Four hymns (1.91; 8.48.79 and 10.25) 
are solely, addressed to Soma and four others (1.187; 8.72; 
10.85.114) which are partly addressed to Soma. He is also 
addressed as a dual deity with Indra (672; 7.104); Agni 
(1 93 ); Paisan (2.40) and Rudra (6.74). According to A.A. 
Macdonell’s V. M. 0.54, 250 hymns are addressed to Indra, 
200 to Agni (p. 88). Judged from statistical standards and 
from the frequency, the position of Soma in the R. Vets 
third. The four hymns of books 1, 8 and 10 describe the 
physical and magical working of Soma in the drinker. 
The Soma Pavamana hymns of the ninth book have this 
peculiarity that they deal with the purified Soma. 


The Soma plant and juice, the physical basis of Soma 
being always very clear, anthropomorphism in the case of 
Soma as in the case of Agni is not much developed when 
compared to Indra or Varuna. Soma is a God belonging 
to Indo-Iranian period and his importance in the R.V. is 
as a result of the Soma Sacrifice. Soma was the soul of 
sacrifice. In Avesta Soma is Haoma. 


The ®importance of Soma as a plant in the Sacrifice 
gave it a high status in the vegetable Kingdom and speci- 
ally among the herbs. Soma is lord of plants (9.114.2 ) or 
plants have Soma as their King ( 9.97 18.19). He is there- 
fore lord of forest, vanaspati (1.91.6; 9.12.7) as well as 
generator of plants (1.91.22). The plant was a rarity 
even in ancient days. later on, in the Brahmanas, it was + 
purchased from the Siidras. The soma-plants were tied in 
bundles and were carried on heads. Soma has two habita- 
tions: the earth and the heaven. From heaven Soma is 
brought by birds, Syena, Suparni and by Gayatri’. Phe 
terrestrial home of the plant is referred to as He os 
(10.341), it dwells on mountains (9.46.1). In २.४. 5.85.2 
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and T.S. 1.2.8.1 Varuna is said to have placed Soma on 
mountains. R. V. 1.91.4 speaks of the various habitations 
of Soma such as heaven, earth, mountain, plants and 
waters. Soma is said to be growing on mountains (3.46.5; 
48.2;5.43.4; 85.2; 8.63.2; 9.18.1; 46.1; 61.10; 62.4; 71.4; 79.4; 
85.10.11; 95.4; 98.9 etc.’. Even in Avesta (Y. 10.3.4,.11.12.17 ) 
haoma is said to be growing on mountains. Mountains 
are called Somaprsthah and Soma is called Giristhah. In A.V. 
3.21.10 Somaprstha occurs as an eptthet of mountains. 


His place is also the highest heaven (trtiasyam divi 
9.86.15; 10.108.1) (and even so according to the Brahmanas. 
From here he looks down on earth and regards all 
beings (9.71.9) or from here he is received by the earth 
(9.61.10). Soma occupies (9.85.9), is lord of (9.86.11.13 ) 
is purified in heaven ( 9.86.22; 83.2) and stands above all 
the worlds like Sirya (9,%4.3). The heavenly habitation 
of Soma is referred to in 6.37.2; 9.52.1; 61.10; 63.27; 66,30; “ 
71.4; 86.15; 10.85.1. In 9.85.2 Soma is said to be placed in 
the lap of constellations. Can this be a reference to the 
Moon? From these references it is very clear that Soma 
was in heaven, on earth, on mountains. 


Soma is spoken of as one who is broug' ht by the 
hawk from heaven to earth (1.93.6). Sonia grows 1116 
other plants with rain water. So Parjanya is the father of 
Soma (9.82.3). It is only at 10.94.3 Soma is designated 
as a red tree. Here the press-stones are devouvering the 
twig of the red-tree. From heaven Soma is brought by 
Syena and Suparna!. The Syena swift as thought goes to 
heaven, pierces the iron citadel, brings down the plant 
gives it to the wielder of the thunder-bolt, Indra, (8.89.8; 
4 27,1; 3.43.7) inspite of the danger of the bow-armed 
Krsanu. 

As the Soma-sacrifice was the centre of Rg-vedic 
ritual God Soma is one of the most prominent of they 
1 See pp. 2, 3, 4, 5, 7, 8, 9 of Soma in the Legends. Teall । 
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deities. The juice was extracted from the stalk growing 
on mountains. Many Latin names are given for this plant 
like Ephedra etc. but we do not know exactly about it. 
However, it appears, that it was a small shrub about 3 
feet high. It may be growing on uncultivated waste land. 
Its fruit is red and fleshy liked by children. The home 
of this plant may be Turkestan, North and Middle Persia 
North-East Afghanistan, and North-West Himalaya. Many 
are the substitutesfor this plant mentioned in later 
literature 

The colour of the Soma stalk is described as Hari 
and Aruna. The colour of angu is referred to as hari and 
aruna but never as babhru. Even in Avestan texts the 
mention of Zairi, Zairigaono Haoma is very frequent in 
Yasna 9.16.30; 10.12 etc. ( ४. M. of A. Hillebrandt ps 21924 
In the Brahmanas it is often, described that Soma was 
stolen by Gandharva Vigvavasu, gods send Vak to get 
Soma. Even at the time of purchasing Soma stalks from 
he Stdra, red cow, given as the price, was taken back 
afterwards. Babhru and aruna are the colours of cows 
mentioned in the Brahmanas (S$. Br. 3.3.1.14; 5.2.5.12; 
5.5.1.9; T.S. 2.1.3.2; J. Br. 2-249; M.S. 2.51; 2.5.5; 3.7.4 etc.) 
The R.V. is absolutely silent about the description of the 
plant. पष सा it was a shoot or a shrub or a bush or 
a plant or a tree we do not know. From 1089.5 it appears 
that it was a creeper between atasa and Vana. At A.V. 
5.4.7; 19.39.5.8 Kustha is referred to as closely related to 


` Soma and it is growing round about Himalaya (A. V. 5.4. 


2.3). It is found to the North of Himalayas ( A. V. 5.4.8). 
In Brahmanas Soma is identified with nyagrodha, parna, 
1081858, Syamaka ( Ait. Br. 25.5; Kau. Br. 2.2; S. Br. 6.6.3.7 
 ¶. Br. 1.2.1.6 G. Br. 2.1.17 etc.). The colour of the subs- 
 titutes when the genuine Soma was not available is 
emphathetically prescribed as aruna. The injunctions of ` 
the Brahmanas clearly ask us to select that plant which — 
is red in colour. The stalk is called angu and and has, ¶ स 
15 milked out by 24८13, gravanas and mortar and pestle 
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The juice has following colours: hari, babhru, aruya, 
Sona, gaura. When the plant was crushed the juice flowed 
out and the skin remained behind as a remnant. Root 
duh is connected with angu. Suggesting that the stalk 
was as bigas the udder of a cow when milked. The stalks 
were juicy. rich in juice. The swollen stalks gave out the 
juice like the udder of cows (8.9.19). The adjective apita 
(9.742) also leads to the same conclusion. The stalk was 
pounded with barley (9.68.4). The angu is milked out with 
adris and not with gravans. The juice is referred to as 
piyisa which is drunk by Indra on the very day of his. 
birth (3.48.2). The Soma stalk appears to be long and 
covered with several knots or joints ( parvan 10.68.9 ). 
Parvan means that much portion of the Soma stalk which 
was cut for pressing. For pressing the stalk was cut 
exactly at these joints and (€ portion between two joints 
was of the length of the cow’s udder. Roth renders Soma- 
parvan (1.9.1) by feast. On p. 217 of V.M. A. Hillebrandt 
objects to this rendering. Here both the meanings joint 
as well as feast are possible. Somaparvabhih is the drink 
which flows out through all the joints of the stalk as 
also on all the days of Soma-feast. Crushing of the joint 
is referred to at A. ४. 9.8.19. T. Br. 3. 7-13 refers to the 
breaking of the dear limbs of the stalk as well as the 
joints. 

In passing, I give below the information about the Soma 
plant noted by Shrimati Shankuntala Rao shastri in her 
book entitled ^ Women in the Vedic Age”’ on ए. 26 and 27:- 


“The plant grew on mountains, that of Munjavat 
being specially renowed......... It has been held to be the 
Sacrostemma viminale or Aselepias Acida. Both held that 
Sacrostemma acidum more nearly met the requirements of 
the case. Walt suggested Afghan grape as the real Soma, 
and Rice thought a sugar-cane might be meant, While 
Max Miiller and Rajendralal Mitra suggested that the juice” 


was used as an ingredient in a kind of beer—i. €. that 
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the Soma plant was a specis of hop. Hillebrandt considers 
that neither hops nor the grape can explain the reference 
to Soma. ...... in the Yajur veda the plant is purchased ere 
it is pressed...... It grew on a mountain and could not be 
obtained by ordinary people: perhaps some special tribe 
or prince owned it, like the Kikatas (R. V. III. 43. 14). 
Besides these the Sushruta Samhita has chapter 29 of 
chikitsita Sthana gives a detailed account of Soma. The 
author gives 24 variéties of this Soma plant; 1 Amshumana; 
2 Munjavan; 3 Chandramah; 4 Rajataprabha; 5 Durva- 
Soma; 6 Kaniyan; 7 Shvetaksha; 8 Kanakaprabha; 8 Pratapa- 
van; 10 Talavrinta; 11 Karavira; 12 Amshavan; 13 Svayam- 
prabha; 14 Maha-Soma; 15 Garudahrita; 16 Gayatrya; 17 
Traishtubha; 18 Pamkata; Jagata; 19 Samkara; 20 Agnish- 
toma; 21 Rajvata; 22 Tripada; 23 Gayatriyukta and 24 
Udupati. The author gives a discription of the plant from 
which one can dishinguish it from the rest. It is a plant 
containing fifteen leaves. In form it is like a plantain tree. 
All the leaves do not come out at the same time. One 
leaf comes out each day begining from the new-moon 
day, so that by the full moon day the tree is full with 
15 leaves. From that day to the new moon one leaf falls 
off on each day, so that by the new-moon day the tree is 
bare. Further details for distinguishing one species from 
the other also are given. The root of the Amshuman Soma 
has the smell of clarified butter. The root of the Munjavan 
Soma is like that of the plaintain tree and its leaves are 
like those of a garlic plant. The Chandrama Soma is 
golden in colour and it is to be found mostly near water. 
The Garudahrita and Shvetaksha Soma is pale in colour 
and is like the skin of a serpent; it is to be found entwined 
with the branch of a tree. 

The author gives the name of places where the Soma 
is to be found. They are the Himalayas, Arvuda, Sahya, 
Mahendra, Malaya, Sree Parvata, Devagiri, Devasahagi ४९ थ 
Paripatra, Vindhya Parvata and Devasundara बाहड ~ 
the foot and among the five mountains that are to the 
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north of the Beas and in the Sindhu river the Soma 
named chandrama is to be seen afloat like moss. The Soma 
called Munjavat Amshuman also grows near the Indus. 
The Soma called Gayatra Trishtubha and Pamtaka and 
Jagata Somkara grew in Kashmir near the lake called the 
small Manasasarovara. 


The author at the end of his | valuable description 
says that none but the virtuous could see the plant, from 
which it seems that the plant had already become very . 
rare. The description is a genuine one. None but the 
eye-witness can give such a detailed description of the 
plant and its varieties, and there cannot be any doubt 
that it was used as a medicine.” 


^“ 80108 is held to be Sarcostemma viminale or the 
Asclepias acida ( =sarcostemma brevistigma). Roth held 
that Sarcostemma acidum more nearly met the require- 
ments of the case.” (V. I. Vol. II. p. 475). 

The dispute between Max Miiller, Roth, J. G. Baker, 
W. T. Thiselton Dyer, Charles G. Leland and A. Houtum- 
Schindler, as to the identity of the plant, is reprinted in 
Max Miiller’s Biographies of words....... The original Soma 
plant was, doubtless, identical with the Haoma of the 
Avesta. On the plant from which the present Parsis of 
Kerman and Yezd obtain their Him juice, and which they 
regard as identical with the Avestic Haoma, see Eggeling, 
Sacred Books of the East, 26, XXIV. 

The localities where Soma was consumed were Arjika, 
Pastyavant, Saryanavat, Su-Soma, the territory of the 
Pancajanah and so on. 

The word ksip (9.79.4) is characteristically used 
with the stalk suggests that it had several joints as on 
the finger as well as the tapering shape. The word prstha 
(4.20.5) also suggests the same idea. Vana is another. 
word that is connected with the soma plant ( 9.50 1;.97.8; 
4.24.9 ). By vaSis the stalk was cut exactly at: these joints 
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so that the portion between the two joints is like the 
udder of a cow in length and circumference. The root 
duh used with vaksana (81.17) as with ansu_ and the 
image of milking out the udder of the cow is complete 
when we connect vaksana with the plant. The stalk was 
juicy (apita) and it is possible to infer that the juicy 
stalk was transparent as a result of swollen juicy vaksa- 
nas and vana whick are visible just behind the coating 
of skin (tvac, tanva, Saryani, Sarira) which was abandoned 
when crushed by the stones 


Soma was brought to the Sacrificial chamber in a 
havirdhana cart or on the heads of men ( Ap. 10.24.3). 
In the latter case it must have been bound in bundles. 
The word Khari (4.32.17) occurs only here and in acc. 
plu. The word appears to be_a measure as the numerical 
adjective shows. Hundred Khiaris of Soma-are desired for 
Indra. The word may mean 8 weight or bundle. Even 
to-day dry wood and grass is neither weighed nor counted 
singly but are measured in bundles. This interpretation 
fits in when Soma was carried on heads. : 


For the preparation and offer of Soma according 
to Ait. Br. 35.6 following articles were required: the 
adhisavanam carma, adhisavane phalake, the dronakalaga, 
dagapavitra, the press-stones, the two pails ( putabhrt and 
adhavaniya ), the plate ( sthali) the Udancana and camasa. 


Soma stalks were placed on the cow’s hide (1.28.9; 
9.65.25; 69.3; 12.3; 66.29; 10.116.4). Hide has two functions: 
(1) the stalks that were washed or cleansed before being 
actually used for crushing were placed on the hide, (2) the 
extracted juice was resting. playing and flowing on the 
hide. The stalks were placed on the hide and were taken 
one by one for pressing. The hide also served as a seat 
for the lower stone on which the stalk was placed and 
was crushed by the upper stone The word ०6८ 
books 1, 9 and 10 only. The cow’s hide was placed on a 
wooden boards which seem to be slighly slanting on oppo- 
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site. sides and were furnished with slightly depressed 
gutter like pipes. The juice that fell on the hide flowed 
through the dru and then to the dronas etc; At the end 
of the dru was placed the strainer or the sheep's wool 


Dru appears to be a small open wooden gutter like 
pipe attached to the lower board through which the 
pressed juice flowed into the wooden tubs after being 
collected in the depressed sides of .the lower board on 
which the press-stones were placed. Through the medium 
of the small open wooden pipe (druna) the juice obtains 
a seat in the vessels. (9.1.2; 65.63.10.101.10). The word 
occurs four times in the R. V. three times in inst. and 
once in loc. sing. Every where through this contrivance 
it flows into the tub passing over the strainer. The ins- 
trumental use of it differentiates from Oni, Kalasga, 
Koga, camasa, cami, drona 4nd vana. Koga once is in inst. 
at 1.130.2. 


The juice of the stalk while it came out from the 
stalk when crushed by press-stones was in an impure state 
as it was accompanied by the broken parts of the stalk 
etc. Sucha kind of juice is certainly undrinkable. In order 
to purify a strainer (German Sethe) or the sheep’s wool 
or hair (avyo vara) were required. In the RK. V. there is 
no description of the size, nature, the material etc. of the 
stainer. Probably it was made from the darbha grass 
Zimmer thinks hvaramsi (9. 3. 2; 63. 4) points to its 
plaiting ( V. I. ए. 509). Strainer is described as Sahastra- 
dharah (9. 73. 7). This adjective probably signifies that 
it was furnished with innumerable pores or holes. It is 
also called extensive (9. 73. 7. 83. 1.2). The juice goes 
on it, runs forth to it, goes beyond it, bellows, sings, flows 
moves, roars, sits and is cleansed on it. The juice is 
washed on it, spills out from it, and is licked by the 
mothers i. e. the cows on it (9. 100.7) Bry 1. 7s bed ङन 
4.1.2.4, describers Soma as purified by strainers. The word. 
 pavitra is neuter. It occurs as pavitram 36 times, in nom. 
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pl. once (9. 73. 8), twice in inst. sing. (9. 67. 22. 25 ye 
twice in inst. plu. as pavitraih and twice as _ pavitrebhih, 
once in Abl. sing. (10. 17. 12) and 52 times in loc. sing. 
The word occurs in sing. and plu. but not in dual. 
Important verbs connected with it are avyata, ars, kram, 
ksar, gam, dhav, pav, pu, mrj, ya, vrdh, sinc, su, Sr, आ], 
skand, hasate, and once hi (9, 92. 1). 


The sheep’s wool is another medium by means of 
which the pressed Soma containing small fibres, bodily 
parts, ripra etc. is rendered pure This was certainly 
porous. Soma clings to the pores of it (9 16. 2). The 
sheep’s wool retains the solid part (9. 78.1). Vara which 
corresponds to vala occurs without avya also 


The various articles to crush the stalk are: adri, 
agna, gravan, parvata-adrayahbharitra, vasi and ulukhala- 
musala. The stalk placed on the cow’s hide is pressed by 
adri. The stone was held inthe hand. (722.1) The priests 
privileged to hold it are the adhvaryus (8.4.11 ). The 
priests washed their hands before crushing (4.45.5) The 
two stones rest on the lap of Dhisna (1.108. 3) According 
to Grassmann, A. Hillebrandt and Oldenburg the press- 
stons were perforated ( 10.94.11). But the contrast intended 
by trdila and atrdila shows a paradox namely the stones 
are piercing and yet do not destroy. Sayana also explains 
the word trdila as anyesim abhedakah 8. Br. 12 8.2.12 also 
represent Soma as pressed by adris. In the R.V. it occurs — 
in sing, in dual (1.109.3; 7.39.1; 42.1) and in plu. 





Ulikhala is the regular expression for mortar from j 
the Rg-veda (1.28 6: ^. V. -10.9:26; 11.3.3; 12.3.13; 1.9 
5.2.8.7; 7.2.1.3; S. Br. 1.14.6 etc.) and occurs also in a 
compound Ulikhala-musala—mortar and pestle (A.V. 9 6.15 
&, Br. 1.11.22). The exact construction of the vessel is 


unknown till the Sitra period 





The word Agna occurs only once (8.2.2 ) Gra iN an 
is another implement. Gravan is deified in more instances 


J. Br. 3. 199-202; &. Br. 1.1.4.5; 1.1.4.7; 2.2.2. 1; 4 
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than adri. They are principally addressed in 3 hymns 
(10. 76; 94; 175 ) and in some stray verses such as 5. 31. 5; 
8. 27, 1; 10. 108 11 etc. While pressing both adris and 
gravans give out sound. 6: 7, 11.4.7 gives prthubudhna 
as anvadjective of the press-stones. The same passage 
further describes that Soma is pressed by gravans, ulukhala- 
musala and drsadupala. The word occurs in sing. dual and 
plu. Only once in dual at 2.39.1. werbs connected with 
are: yu, vac, vagnum kr, vad, vacam iyarti, su, vacam vad 
etc. Gravan occurs in dat. and abl. while adri in loc. 
and gen. 


The word parvatah adrayah occurs only once (10.941). 
Bharitra also occurs once (3.36.7) Soma stalk is milked 
by priests with bharitras. Grassmann, Sayana and others 
take it to mean arms. But, A. Hillebrandt ( ४. M. P. 406) 
and Macdonell (V.M.p.106) take it to mean press-stones. 


The soma-stalk was having joints and was cut into 
convenient pieces as long as the udder of a cow by press- 
stones (10. 101.10). Grassmann thinks that vasis were 
press-stones. It is equally possible that they are stone- 
implements used for cutting the stalk into pieces. It also 
occurs at 8. 12. 12 in connection with Soma. £ 


It appears that the pressing by ulukhala—musala was 
soon forgotten or given up. Soma was required for 
sacrificial purposes in large quantities which cannot be 
had with mortar and pestle. Very probably for house-hold 
drink this implement was used. One hymn (1. 28) is for 
it. Pressing of haoma by mortar and pestle is known to 
Avesta also. It is called vanaspatyah ( Vaj. 3. 1. 14). It 
was made of stone and wood. According to V. M. ए. 415 
of A. Hillebrandt it was made partly of wood and partly 
of stone. In v. 2. it is alluded that the mortar has the 
shape of the female organ and the pestle of male organ:— 








1; T. 3. 1. 6,8. 2, there is mention of mortar and pestle. 


ह 
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: The crushed Soma juice flowed in streams. It flowed 
in hundred streams (9. 85. 4; 86, 11; 27; 96. 24) and in 
thousand streams (9. 13. 1; 26. 2; 52 2; 80. 4; 86. 7, 96. 9; 
107. 17; 108. 8. 11. etc.). It is most sweet and intoxicating, 
is delightful, is blissful. The sound of the falling juice is 
expressed by various roots as krand, dham, pan, nad, ma, 
ru, vas, svan, etc. 


The juice of the” soma-stalk was collected in bigger 
wooden vessels and was offered to gods in smaller vessels 
(grahas). The utensils mentioned in the Rg—veda are; oni, 
kalaga, Koga, graha, camasa, cami, drona, vana and others 
like sruva, sruk, amatra, camarisa and puskara etc. According 
to vedic Index p. 329 trikadruka is a term used in the 
plural appears to denote three vessels of some kind for 
holding soma (1. 32. 3; 2. 11. 17; 15. 1; 22. 1; 10. 14. 16) 
Soma-juice flowed into the wooden vessels by means of a 
small pipe called dru at the end of which was attached the 
strainer. 

Oni, a wooden vessel, occurs thrice and that too in 
dual (9. 16. 1; 65. 11; 101. 14.) and once in sing. (1. 61. 4) 

but not connected with Soma. It represents the two wooden 
planks on which the press-stones are placed. Does the word 
refer to the two gutter like depressions on either side of 
the Boards ? Sayana interpretes it as heaven and earth. 


In the R. ४. Soma vessels are wooden where as in 
later ritual they are earthen (Ap. 12. 2. 12). Hence the 
usual common word in R. V. is drona and vana. 


Kalaga appears to be a small vessel in which Soma 
was offered for drinking. Hence, it is called Somadhana 
(9. 97. 33). It is called Sveta (4. 27. 5; 9. 74. 8). Soma juice — 
falls, enters, roars, is purified, rests, sings, is washed, is ` 
mixed with milk (4. 27. 5; 9. 8. 6; 72. 1; 74. 8, 85. 5; 93. 2; 
96. 22) in it. Kalaga in most places refers to a cup con- 
taining the ready made drink. With dhav and verbs-of 
motion it signifies the same as drona. As shown र ~. 
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Hillebrandt in प. M. p. 436 in later usage of ritual it 
signifies a bigger vessel. 1९813६8 is used for drinking (10 
167. 3) and for offering the juice to gods (3. 32. 15a, 6. 
47. 6.). It was used as a water-jar. The pressed juice runs 
into it or is poured into it (9. 86. 11 16; 63. 3; 67. 15; 81. 2) 
and indeed through the strainer (9. 60. 3; 97. 4; 106. 7; 88. 
6; 92. 6; 106.12). It is mixed with water (9. 86. 19; 96. 24 ) 
or with both ( 9, 96.14). The strainer is extended in or 
on it (9. 86. 22; 12.5). It sits in it (9. 68.9; 84. 4; 86. 6. 
9; 35. 47; 96. 23; 97. 4; 106. 7) exactly as in camiis (9. 20. 
6; 62. 16; 63. 2; 96. 23; 97. 37 etc.). It appears that cami 
and kalaga are similar with regard to their general nature 
though not completely identical. Kalaga occurs in sing. plu. 
but not in dual. Verbs connected with it are: anj, ars, 
krand, dhav, ni, pa, एत, pr, mrj, ya, raj, vis sad, syand, 
srj. As connected with Somme it occurs in books 3, 4, 6, 
9 and 10. 


Almost in all the passages koga denotes a big 
wooden vessel to hold Soma as opposed to Kalaga. The 
juice flows, is sent, roars, is poured, is dripping into it. 
At 3. 32. 15 kalaga is described as filled full and. koga as 
a decantor. The accompanying word svaha suggests that 
kalaga contained libations to be offered to gods and 
resembles a grahapatra or a camasa, koga is a vessel bigger 
than kalaga and cami. (9.96.20). In koga there is no 
mention of the addition of milk or water but mention is 
of addition of honey. (9. 23. 4; 36. 2; 66. 11; 103. 3; 107. 12). 
Soma is poured out for drinking from this (3. 32. 15; 1. 
130. 2). The word occurs in sing., twice in plu. but never 
in dual. Verbs connected with it are: ars, as, krand, jinv, 
pav, sad, sinc. The frequency of the prepositions abhi and 
pari deserves notice. The word occurs only in books I, II, 
Ill and IXth. In Rg-veda it has these meanings: (1) a 
vessel, (2) celestial cloud, (3) a box of a chariot 

It is most striking to note that in the whole of the ` 
R. V. the word occurs only once at 10. 114. 5. . Twelve 
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grahas of soma are measured at sacrifices to different 
deities. They are small wooden vessels that could be held 
in hands for drinking. The use of various grahas_belong- 
ing to different gods is well known to the Brahmanas In 
later literature the three vessels that are usually mentioned 
are: the dronakalaga, pitabhrt and the adhavaniya. It is 
quite probable that in later literature. three different 
kinds of vessels were-used for the unfilteréd, filtered and 
the unmixed Soma-juice. Pari is connected with Koéga, 
abhi with kalaga (9. 60. 3; 86. 11; 88. 6; 106.12). so also 
ava (9, 75. 3 ) and accha (9.81.2). The purified Soma is 
filled in a drinking-bowl (camasa or amitra ). It is even 
said that it was drunk from the camis, or koga or kalaga 
(3. 48. 4; 32. 15; 6. 47. 6; 10. 167.3 ). 


Amongst the drinkers Indra stands first, followed 
by Vayu, the Adityas, Mitra and Varuna, the Maruts, 
rarely Pisan, visve Devah (9.81.4-5), heaven and earth. 
Amongst the partakers of Soma are the priest and singer 
(2.19.1; 3.53.10; 5.18.2; 19.3; 10.16 6; 32.9; 50.7; 148 3; 167.3 ). 
and even the sacrificer has a right, as described in (8.68. 
14; 9.98.8.10; 993). The press-stone is also described as 
enjoying soma-juice prior to the hota ( 10.94.2 ). 


Dhisana according to the St. Petersburg Dictionary}, 
denotes an implement used in preparing the Soma, ‘ bowl’ 
or ‘vat’ and by metonomy also the Soma draught itself 
(1.102.7; 3.32.14; 49.4; 6.19.2; 7.90.3; 8 15.7; 10. 96. 10. etc. ) 
... while it seems clear that Vajasaneyi (7.26) and Taitti- 
riya Samhitas { 3.1.10.1 ) understand the Dhisanas (dual ) 
to be the planks over which the pressing of the Soma 
took place (adhisavana — phalake ),” —Vedic Index 
pp. 399 - 400 er 

Camasa was carved out of wood (1. 161. 1). It ` 
was carefully carved out so that no juice may leak out of 


IRV. 1.96.1; 102.1; 109.3 4; 3.49.1; 4.34.1; 368; 8.61.9; ` 9:59. 
2; 10.17.12; 30.6; V.S. 1.19. 
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it (10. 101. 8). These cups for drinking were fashioned by 
Rbhus with skilful strength (4. 35. 5). The word occurs in 
sing., plu. but not in dual. It is found in books 1, 3 ,4, 
8 and 10. 


It is very difficult to fix the exact connotation of 
cami. It occurs in dual and the verb su is connected with 
it. Soma is pressed, flows, moves, enters, sits, roars in it 
Indra drinks from these (3. 48. 4). Soma appears in the 
cami like the Moon in the celesisal waters (8. 82. 8). The 
pressed and purified juice performs the above actions, 
Soma is mixed with water and milk (9. 69. 5; 71. 1: 97. 21). 
The word occurs in dual, is connected with su. We find 
expressions like camt sutah (5. 51. 4; 8. 4. 4; 76. 10; 9. 46. 
3; 10. 24. 1); camiisu sutah (8. 82. 7); camvoh sutah (4. 18. 
3; 6. 57. 2: 9. 36. 1; 108. 10) in loc. connected with su but 
never camvabhyam sutah fike adri sutah (9. 107. 10), or 
gravna tunnah (9. 67. 19). It is tempting to infer that the 
dual form cami may refer to the two press-boards that 
are employed in the later ritual. Sayana explains it as 
adhisavanaphalake. Cami is the resting place of Soma 
(camusadah Somah 1. 14. 4; 9. 8. 2; 71. 2: 96. 19; 10. 43. 4), 
We get a-sad camvoh (9. 72. 5); camusu (9. 97. 37); 
Kalagesu (9. 86. 35. 47), Kalagam (9, 106. 7) and pavitram 
(9. 62. 7). Cama and camasa occur to-gether in 8. 82. 7. 
and Sayana explains camasesu as etannamakesu patresu and 
camusu as grahesu. Camii appears to mean: (1) the graha- 
patras, (2) a part of the mortar and pestle, (3) a vessel 
for holding Soma when pressed and mixed like ९8०0५88, 
(4) a vessel for offering the juice. According to Dr. Manilal 
Patel, cami was variously used in the preparation of soma. 
In later literature, he says, savacamii means a bier (S. Br. 
13. 8. 2. 1; Sankh. Sr. 5. 14. 22. 19). 


The dual occurs only in the case of cami. Sing. and 
plu. are there without much significance. Perhaps “the 
dual signifies the double form or size i.e. two cups attached 
to one another meant for Indra or dual Deities. This” is — 
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however, not in R. V. and in later ritual. Verbs connected 
with it are pa, pi, sad, sr, anj, vis, su. The word does 
not occur in books 2 & 7, only once in 4, 5 and 6, twice 
in 10 and 5 times in 8. 


Drona is a bigger tub. The Soma juice falls into 
them, settles in them (9.30.4), runs in it. fly to it. 
Ghrtavanti (9.96.13) ,is a characteristic epithet of drona. 
It suggests that ghee was added to Soma in it as a spice. 
Is it that the vessel was besmeared with ghee for storing 
the joice or that it may not be soaked up by it? For if 
seasoned with ghee the vessel may not absorb much of 
the juice The word occurs in sing., plu. but not in dual. 
More often in plu. than in sing. Verbs connected with it 
are: ars kanikradat dhav, ksar, gam with pra, dhav, णो], 
and syad. In most cases the repts are of motion, twice 
the motion is noisy. This seems to be the sound of the 
falling streams of juice, falling from the dru into the 
drona situated at a lower level. The use of the plural 
number is characteristic. It may be that the dronas were 
many wooden vessels attached to and opening into each 
other so that the juice can flow directly into the second 
vessel when the first was filled and so on. 


As is significant from the name vana is a bigger 
wooden vessel, vat or vats. The Soma juice passing over 
the strainer plays in it (9.6.5; 45.5; 106.11), rests in it 
roars, is purified, is annointed in it. Verbs connec 


with it are: anj, Krand, Krid, pi, ya, sad, srj with a. 44 


occurs in sing. plu. but not in dual. It is interpreted 
differently by Indian and western scholars. Sayana and 
Grassmann take it to mean water. Sayaaa however, wavers 
between the two meanings namely a Kastha patra and water. 
A. Hillebrandt in his V.M. p. 439 interpretesit asa wooden 
vessel and Macdonell in V M.p. 106 takes it as vats. ~The 


verbs Krid, ni with vi and sad etc. used with vana suggest 


restfulness and therefore it is more reasonable to take it 





ak 
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as a vessel. Soma was mixed with water and milk in it 
(9.66.9; 78.2; 107.22). 


Amatras are small wooden vessels. They are conta- 
iner of Soma as well as vessels by means of which soma 
was poured from one vessel into the other. (2.14.1). The 
juice pressed in cami is poured into it (541.4). The 
word occurs four times in the R.V. Does not occur in the 
ninth book. The word occurs once in acc. sing. with 
pirna (10.29.7); twice in inst. plu. with sine (2.14.1 ) and 
su (6.42.2); once in loc. with sinc and pari (5.51.4). 


Madhu is poured in puskara (8.72.11 ). It seems that it is 
a wooden vessel used at sacrifices. Sruk is a wooden laddle 
used mostly for offering ghee into the fire. In two passages 
it is associated with Soma (5.41.12; 1017.13). Sruva is a 
wooden laddle to offer Soni into the fire taking out from 
a vessel. The word occurs in 1.116.24; 121.6 and 10.96.9. 
Once in nom. plu. and twice in inst. sing. verbs connected 
with it are: ni with ud; pat with vi: and sinc. 


Adhisavanaphalakas are mentioned in S.Br. 3.5.4.22. 
and dronakalaga in Tan. Maha. Br. 6.5.1; 6.5.7; 8.87 4.3.4.; 
4.6.3.7.; 4.3.1.6; ka. 9. 25.3.9; M.S. 4. 7. 4. and T.S.. 6.5.91. 


After the above discussion we now pass on to the 
connection of soma with sacrifice and its preparation. 
Soma sacrifice enjoys high antiquity. It is Indo-Iranian. 
It is the centre and crux of Rg-vedic sacrifices. It is a 
very big and complicated sacrifice. It required innu- 
merable articles and sixteen priests. It was very expensive 
next only to Rajasiya and Agvamedha. A passage of T-S. 
says that if.a brahmin does not perform a Soma Yaga 
within three generations then he was a bad brahmin, he 
was censured. A. Hillebrandt on p. 265 of V.M. refers to 

an old custom with Apastamba viz. Somayajin is Bahuyajin 


_ ritualislic importance still the R. V. does not give a ` 


systematic, scientific account of it. The Kg-veda is main y 
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concerned with prayers to different deities and hence a 
coherent graphic account cannot find a place here. 


The process of preparation can be broadly classified 
under three distinct headings: (1) pressing, (2) filteration 
and (3) mixing with other ingredients. Things required 
are: Soma-stalk, the acquired juice, the sotarah (pressers), 
adhvaryu, the reciting. priests, pressing-stones, cows, water, 
strainer, cow’s hide, various wooden vessels for collecting 
and offering the juice. The fundamental process according 
to ritual is: (1) Soaking of the stalk in water, (2) pressing, 
(3) filtration, (4) mixture with another ingredients. 


Soma was not a profane drink. २.४. 1. 25 13 exorcism 
of a diseased person with the help of Soma. Here it is 
also a magical drink. In 10.57.6 the charmer of the dead 
works with Soma. = 


Though the soma sacrifice eclipsed all sacrifices in 
point of popularity and importance still in later ritual the 
stalk was purchased from a gadra. The stalks were soaked 
in water, they are moistened till they are actually soaked 
as is clear from the word apita or Apyayana ( 1.91.16.17.18; 
8.9.19; 9.67.28; 10.85.5 ). In Avesta too the same process is 
visible. Besides, we get a-dhav (8.1.17;); dhav (8.2.25; 9.11. 
5; 46.4); dha (9.62.5). We also get nrbhih dhitah , 8.2.2; 
9.72.8; 107.5); nrbhih sutah (9.625; 10; 104.2) nrdhiito 
adrisutah (9.72.4; 8.2.2 ). This is the first water-bath. 


Pressing : After this the plants were placed on the 
cow’s hide (1.28.9). From this they were taken one by 
one or more according to requirement. The stalks were 
pressed on it by the press-stones (9.79.4; 10.116.4). The 
juice flows, moves and plays on it. ८५ 

Crushing: When the juice was required in small 
quantity for house-hold purpose, mortar and pestle was 
used. When; the juice was required in large quantity,) in 
sacrifices the knotty stalks were cut into small pieces by 
vaéis of the length of the udder of a cow. Soma is pressed 
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by adri and gravan. T. Br. 3. 7. 13. describes the stalk as 
torn of its skin by the stones. The press-stones come in 
direct contact with the stalks for enjoyment (10. 94. 2. 3. 
6. 8.) one presses with the hand-stones (gravanah the stalk 
lying on the stone below. Were the two press-boards in 
use in ancient ritual ? Sayana understands the dual camvoh 
as the press—boards. The pressers pressed the stalks after 
washing their hands (4. 45. 5). The R V. gives no reliable 
information as to how the pressed juice was collected. For 
we have expressions like the stalk that is milked in water 
(9. 79. 4; 80. 5), or pressed in water ( 9. 62.4). as if it ran 
straight into a vessel filled with water. It is even pressed, 
runs and poured on the fleece. 


Filtration: In order to remove the impurities and 
cleanse it the juice was filtered by a filter or a fleece. 
Soma juice passing over the strainer is called pavamana 
or punanah. The broken parts of the stalk are removed 
from the juice by the strainer or the sheep’s wool (9. 14. ` 
4; 68. 2; 69. 9, 71. 2. 78. 1). On this it forms into circles, 
flows forth by hundreds and thousand paths. 


The Second water-bath: It appears that a Second 
water-bath was given to it inorder to make it more thinner 
and more tasteful. The purified juice is made flavoury 
and diluted by the admixture of water. Soma-juice is 
pressed in water (9. 62. 4; 107.2.) is milked in them (9. 79. 
4; 80.5), is sprinkled with water (9. 65. 6); is shakened in 
it (9. 62.5) is washed in-it (8. 1. 17; 2. 25; 9. 11. 5; 46. 4), 
is purified in it (9. 2.5, 24.1, 65. 26; 96. 10), is poured on 
water (9. 96. 24 ); is moistened, bathed or washed in water 
(9. 72. 7; 71. 3; 98. 6; 109. 10; 8. 2. 2), swims in water (9. 
106. 8). Even the juice before being filtered is mixed with 
water (9. 74. 9; 85. 10; 99. 5°. 


Mixture with water, milk, ete:— Soma was drunk 
either mixed with ingredients or unadulterated. The. 
unmixed soma goes by the name Suddha, Sukra or Suci. ’ 
Such a soma is offered to Indra and Vayu only. The 
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unmixed is called pure ( इप्रलं 1.5.59, 8.2.9; 52.10; 101.10 ) in 
contrast. to the mNk-mixed (1.30.2; 8.2.9; 52.10; 101. 10) or 
with sour-milk ( 1.5.56; 8.2.9८; 9.63.15). Milk-mixed and 
water mixed are mentioned side by side (8.101.10). Accord- 
ing to Vaj. S. 8.57 purified juice is called gukra which 
may be mixed or unmixed. According to Rudradatta on 
Ap. Sr. S. 12.23.4 gukra is that which is contained in the 
drotakalasa. The admixture of various ingredients is 
figuratively called atka, vastra, vasas, nirnik etc. After 
cleansing it with water honey is added (1.109.4). After 
mixture with water milk is also added to the juice (9.2.4; 
66.13; 78.1, 91.2; 93.2; 96.14; 107.18 ). Milk that is added to 
soma is called upastir ( 4.33.1; 9711). In some passages 
viz. (9.65.26; 91.2; 97.45). the mixture of milk is mentioned 
prior to the mixture with water, but a krama is not 
meant here. Mixture with milk and dadhi is even found 
prior to filtration ( 9.63.15; 8.1U1.9; 16. 2८ ) Milk is added 
even from above (8. 101, 9;9. 71. 4; 93.3). The juice 
runs towards the poured milk (9.68.2; 74.88 ). Purified 
juice is called gukra. Its contrast is with the mixture of 
dadhi (9.63.14; 15). We have sam Sukrasah Sucayah sam 
gavasirah soma indram amandisuh ( 8.52.10) and Sukrasah 
Sucayah (1.134.5). The contrast with Suci is the milk— 
mixed ( gavasirah 8.101.10 ) In later ritual, the milk-mixture 
was reserved for the third pressing ( Jai. Br. 1.156). Vayu 
is called Sucipa (7.90.2; 92.1). The unmixed is sharp or 
tivra (1.23.1; 8.2.10). While the milk-mixed is milder, 
sweeter. In 8.2.9 all the three are mentioned to-gether, the 
unmixed, the milk-mixed and the. dadhi-mixed. At 8.2.8 
the three Kosgas and camvas are mentioned. 


_It is a matter of despair to find that neither a 
coherent nor a detaild picture of the sacramental pressing 
of soma is given in the Rg-veda. No pen picture or a 
vivid description of the process of preparation etc. is laid 
at the disposal of the reader. 

oe Before we proceed further, it -will be intersting to 
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know, some more details about the mixtures. More usually 
the juice was mixed with water. Other mixtures were milk, 
barley, curds, ghee, honey. The first three are regularly 
designated as 88118. The three mixtures, tryasirah are milk, 
sour-milk and barley (5.27.5). Probably ghee and honey 
were added to soma in order to tone down the sharpness. 
Honey was added to sweeten it. 


Soma is lord of cows, goes to them, a lover of them, 
is mixed and poured in it, is decorated withit. The juice 
is referred to as gavasirah (1.137.1; 187.9; 2.41.3; 3.32.2; 
42.17; 8.52.10; 101.10; 9.64.28). The juice is cleansed with 
milk, puts on milk, is covered with it, annointed with it. 
Abhi-éri designates the milk used to mingle with the soma- 
juice before it was offered (9.79.5, 86.27). 


Though water is added to soma still it is not called 
agir. Only milk, barley and curds are so called. Ghee is 
also not an agir. Ghee was added either for flavouring 
or for toning down its sharpness. 


Honey was added to Soma (9.11.2 ). Soma is annoint- 
ed with it (9.86.43). 


Dadhi was another ingredient. It is characterised as 
dadhyagirah (1.5.5; 137.2; 5.51.7, 8.2.9; 32.4; 9.11.6; 22.3; 63. 
15; 81.1; 102.12: 10.179.3 ). Soma is mixed with dadhi, soma 
blended with it is most delightful to Indra (8.2.9). 


Yava is another ingredient. Soma is called yavasirah 
(1 187. 9; 2. 22. 1.3.42, 7; 82 92. 4). It is interesting and 
striking to note that A. V. 2. 8. 3 refers to yava as babhru 
arunakanda. As mentioned by A. Hillebrandt in his V. M. 
p. 467 in avesta, too, haoma was mixed with fruits of a 
plant. The plant is designated as Hadanepata in vend. 
14. 4, It means pomegranate. 


द्र thus appears to. be any substance that is mixed 
with Soma. दाप without an adjective means soma to which. 


Here Bos 


milk is added. Soma is called rasasirah (3. 48. 1)-H 
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rasa is milk. Owing to these three (milk, curds and barley) 
well-known ingredients (asirs) soma is called tryasirah, 
tridhatu , triprstha. The admixtures are alluded to by 
figurative expressions as atka, vastra vasas, abhi-sri, rapa 
Sri, rasa, etc. 


We saw, while discussing the preparation of Soma, 
that soma was drunk either unmixed or mixed with water, 
milk, curds etc. We would like to acquaint ourselves with 
different kinds of Soma. 


Suddha appears to be that variety of Soma which is 
purified by removing its bodily impurities by means of 
fleece or strainer. 


Suci soma and mixed, are referred to side by side 
(1. 30. 2). Suci mixed with curds is alluded to (1. 5. 5). 
Suci and mixed somas are mentioned as existing in separate 
vessels (8. 2. 9). Vayu alone is the drinker of Suci Soma 
called gucipa. Indra has a share in guci Soma. 


Sukra soma is offered to Mitravaruna (1. 137. 1) and 
visve devas (9. 97. 20) 


Tivra soma is drunk by Indra (5. 37.4). Tivra Soma 
is longing for an वेष (8. 2. 19). Tivra is that variety 
which is not mixed with ingredients. 

Soma tiroahanya is that variety of drink having a 
peculiar pleasant taste and flavour. From its name as 
well as from the com. on katyayana’s Sr. S. 24.3.42 it is 


that kind of Soma which was retained for a night after 


pressing. Aévins are invited to drink this Soma (1.47 1; 3. 
58.7). They drink along with Sirya and Usas ( 8.35.19.21 ). 
In 1.45.10. visve devas are invited for it. 

When the juice is extracted from the stalk by press-sto- 
nes, it is likely, that some little juice remained in it. Such a 
‘stalk is called Rjisa. Com on vaj. S. 8.25 defines it thus: 
gatasarah somah rjisah. It occurs in $ Br. 4.4.5.16--and 
M.S. 4.8.5. Indra and Maruts are called Rjisin (3.32.1, 36. 
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10) and (1.64.12; 2.34.1) respectively. The reason why 
Rjisa soma is pressed at the third savana is given in T.S. 
6.1.6.4; ka.S. 23.10. 


Was soma cooked? In V.M. p. 491 A. Hillebrandt 
points a passage from S.Br. 12.7.3.6. viz. Soma asi asvi- 
bhyim pacyasva. But a referance to the cooking of Soma 
is not possible to be found in the Rg-veda. 


Soma was offered to the gods in three savanas. In 
Avesta the word for Savana is havana. In Avesta two 
savanas are mentioned. (Y.10.2). Of the Rg-vedic pan- 
theon Indra and Vayu are the foremost of the soma- 
drinkers. Vayu has a first share in the pure Soma. Though 
{04788 exclusive savana is the mid-day still he drinks 
Soma pressed in the morning. At the evening savana the 
Rbhus are invited. € 


Among the various gods of the Rg-vedic pantheon 
Indra is the principal god who is closely knit to Soma. 
He is the drinker of soma par excellence and with certain 
reservations may be called the Indian Dionysus or Indian 
Bachhus. He is somapa, somavrddha, somakama, sutapa. 
He drinks three lakes of soma (5.29.7.8) and hundred 
lakes of soma (8.77.4 ). He drinks gorjika soma, Suci soma, 
tivra soma, dadyasira soma, yavasira and gavasira soma. 
even rasagira and Sukra. He drinks as soon as born. He 
kills vrtra and does marvellous works after being invigo- 
rated by soma-drink. Agni drinks soma by his tongue, the 
flame. He drinks soma with Indra, Vayu, Maruts, visve 
devah. He brings gods for drinking soma. He drinks tiroa- 
hanaya Soma (1.45.10). Agni is called somagopa (R.V. 10. 
45.5; T.S. 4.2.2.3 ) Soma was offered to Agni, poured into 
it, was drunk by it, drinks with his tongue in the com- 
pany of other gods, carries soma and is described as 
somaprstha. i 


The Maruts are invited to drink soma, take delight 





in it, drink the invigorating juice. Soma is pressed on the : 
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sacred grass (1. 86..4). Rjisin is applied to them (1. 64. 12 
87. 1, 2. 34. 1). Vayu is called Sucipa, Sukraputapa (7. 46 
26) and purvapa (4. 46. 1). Vayu is the protector of Soma 
(10. 85. 5). He is invited for the first draught of soma 
(1. 134. 1. 6; 135. 1. 4; 4. 46. 1). He is the first drinker of 
the pure (gukra) soma (1. 135, 2; 2. 41, 2: 4.47. 15-5: 43.3; 
7. 90. 1. 2; 8.°101. 9). He drinks tivra soma (1. 23. 1) Thus, 
he protects soma, is the first drinker of it, is the drinker 
of pure, tivra and milk-mixed one. It appears that the 
connection of Madhu with the Aévins is highly characteristic. 
It is ‘very likely that the Aévins drank a peculiar pre- 
paration of soma which was prepared with special and 
profuse addition of honey, Soma is even connected with 
trita both in the R. V. and the Avesta. Trita Aptya 18 
an ancient presser of Soma. Vivasvan and Trita and 
Vivanhavanta and Athwya are pPressers of soma-haoma. In 
the Rg-veda the pitaras are referred to as somyasah. In 
the Brahmanas Soma, the Moon, is eaten by gods and manes 
and therefore it wanes 


In a few passages soma when drunk enters the body 
of men. Soma delightfully enters the heart of poets {1 
91. 11). Soma is in the heart (10. 32.9) and is blissful 
there (8 48. 4; 79. 7). Soma rests in every limb of men 
(8. 48. 9) 


Soma enters vayu (9. 25. 2), is bountiful to Mitra- 
varuna (9. 104. 3). Indra-Visnu fill their liver with it 
(6. 69. 7). Soma is blissful to the heart of Indra (8 17-6 F 
pervades him (9. 67.7) when drunk by Indra Soma gives 
out a sound (6. 47. 3). Soma shakes the jaws of Indra 
(7. 76. 10), ascends the jaw and chin of Indra (5. 36. 2) 
Indra fills his belly with soma like a lake (8. 1. 23) and 
fills his belly with it (8.2.1). Soma in connection - of 
Indra’s belly is found in (10. 28. 2; 9. 80. 3; 9 109. 18; 8 
92. 24; 1. 8. 7; 3. 51. 12; 2.11.11; 3.36.8 ). Soma is connected 
with Indra’s jathra at 3.35.6; 9.70.10; 5.34.2; 2.16.2; 3-35-6; 
22.1; 1.104.9; 9.66.15; 76. 3; $6.23.ete.) is connected with “Ais: ~ 
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heart at 8.2.12; 17.6; 3.42.8; 9.61.4; 60.3; 70.9: 108.16; 10.32.9). 

Soma drink is not a profane drink. Jt was not drunk 
for intoxication and such other vile and foul purposes 
outside the sacrifice. Drunkenness with soma in the bad 
sense is simply out of question. The whole of the sacri- 
ficial cult of the vedas was too solemn and dignified to’ 
allow such crude indulgence. 

‘The outstanding medicinal ‘properties of Soma —_ 
are described in two hymns of the eigth book viz 
48 and 79. Soma heals whatever that is sick (8.79.2) 
preserves from diseases (8.48.5). When drunk. at the 
rising of the Sun serves as the sick-man’s medicine 
(8.72.7). It makes the blind see (8.79.2), gives clear 
vision (8.48.6), makes the lame walk (8.79.2) bestows 
long life (8.48.4 7.10; 79.6), gives vital power to lengthen 

life (10.144.5), increases #life (3.62.15), gives physical 

- strength (8.48.15; 9.81.3; 90.2; 96.12; 110.1letc.), guards 
body (8.48.9) and occupies every limb (8.48.9), closely 
knits the joints of bodies (8.48.5), protects from. slipping 
on the road (8.48.5), sleep or idle talk never overpowers 
a man (8.48.14), stimulates and stirs voice (6.47.3) heals 
whatsoever wound the dark bird, the ant or jackal might 
have inflicted ( 10.16.6 ) removes sin (9.24.7; 28.6), forgives | 
sins of men ( 1.179.5.), appeases celestial anger (8.48.2) 
One becomes immortal by drinking it (8.48.3). Thus it 
had invigorting and strength giving power. Brahmins who 
drink soma even kill enemies with their look (M. S. 
4.8.2). In the law book of Gautama (19.13) it is a means 
of purification. Even in Avesta Yasna (8.48) haoma is 
thus described ; It is best for drinking, is most nutritious 
for soul, heals sickness, gives health and prolongs life, 


furnishes prosperity, overcomes enemies, wards off 
thieves, murderers and wolves. 


The pressing of Soma-juice is of great value in the ~ 
Rg-vecic days. The presser of Soma has certain advantages, 
privileges, favours etc. as compared to the non-presser of. 
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Indra is a sort of destruction for non-—pressers 
(1. 101. 4) He does not associate with them (5. 34. 5), is 
dreadful to the non-presser (5. 34. 6), is Solicited to 
destroy completely the nonpresser (1. 176. 4). 


The presser is made prosperous (4, 24. 6), becomes 
lustrous in the world (5. 34. 3), the Rbhus give thrice 
seven jewels to the presser (1, 20. 7 ), Indra gives great 
treasures to the presser (1. 81. 2.4.31. 8}. Even Agni and 
Maruts condescend to vouchsafe covetable gifts (1. 141. 10; 
5. 60. 7). Indra confers treasures to Divodasa and Bharadvaja 
(6. 31. 4). Wealth is the lot of pressers of Soma ( 7.17. 10; 
10. 42. 8; 125. 2; 134.4). Piisan_ well guards the cow of a 
presser (6. 54, 6). Hymns of the presser are listened to 
and protected by Indra and Agni ( 6. 60. 15; 1. 33. 7). Indra 
bestows auspicious powers uyon the yajamana, a presser 
(1. 83. 3), Agni lends potent vigour to such a person 
(5426.5). The KAdityas give protection and felicity to ४ 
tired presser (8. 67.6 ). Savita gives full life to a presser 
(10. 100. 3 ). Bhavabhiti in the preface to Malatimadhava 
speaks with pride that his fore-fathers were drinkers 
of Soma. 


Mythology is the product of primitive mind. Religion 
includes the conception of the divine or supernatural 
powers. The environment of primitive men were partly 
helpful and partly untoward and perilous. To ascribe life, 
will and activity to inanimate nature was just as natural 


for men in their mythological mood as it is for children | 


to personify their play things. The gods of the Rgveda 
were glorified human beings, sometimes too human, inspired 
with human thoughts and passions. 


Soma, like Agni is a concrete transparent deity. The 
physical nature of Soma as a plant and juice was too 
obvious and patent to prevent completeness of anthro- 
pomorphic process seen in opaque gods like Indra and 
Varuna. Like Agni Soma’s anthropomorphism Came in 
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direct collision with his actual form and this prevented 
myths of concrete character to develop round him. 


Soma travels in a chariot (9.3.5), goes quickly ina 
chariot (9.15.1), goes in a chariot with Indra (9.87.9), 
ascends the chariot of Sirya (9.75.1), Conquers chariots 
(9.78.4), is the best of charioteers (9.76.2 ), is a leader 
of charioteers ( 9.97.46.48 ). He possesses weapons (9.572), 
holds them in hands and brandishés them (9.57.2). He 
sharpens them (9.90.1), is a quick discharger of arrows 
(9.903), puts on an armour (9.86.4; 98.2; 100.9) a coat- 
of-mail (9.67.14). He ascends the boat of Rta (9.89.2). 


In hands, he bears treasures (9.90.1) covetable objects 
(918.4). He has bright eyes (9.102.8), has thousand eyes 
(9.60.1.2; 65.7), observes with his eyes (9.10.9) is wakeful 
( 9.36.2; 44.3; 77.1; 106.4; 107.6.12). He cleanses his body 
(9.96 20), speaks Rta and ffuth (9.113.4), has a tongue 
(1.87.5). He puts on bright garments (9.107.13 ). 


God Soma like other deities is a liberal deity. He 
condescends to vouchsafe gifts to men. His gifts are 
capable of meeting the moral, material and intellectual 
wants alike. He gives ratna, rayi, vasu, gaya, isa, ila, 
yagas, virya, 81३१, ayu, Sri, cows horses etc. 

To unravel the mystery underlying Soma as a plant 
and juice on the one hand and the Moon on the other 
has vexed the intellect of Scholars, both orienta and | 
occidental. No hasty judgement can be passed on it. Con- 
sideering Soma from the thresh-hold of the Rg-veda, down 
to the Brahmanas and the classical Sanskrit literature, 
one finds Shades of appreciable differences in the concep- 
tion, development and description of it. As far as e 
earliest hymns of the Rg-veda are concerned no race of 
identification of Soma, the plant with the Moon can be 
discerned. A. Hillebrandt tried to prove that not only‘in _ 

the Brahmana but even in the Rg-veda Soma is the Moon. 7 
` Barth, Bergaigne, Darmesteter, Eggeling, Kaegi, Lasseny 
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Macdonell, Max Miller, Miiir, Oldenburg, Roth, Von 
Schroeder, Whitney and Zimmermann do not subscribe to 
this view, 


` 006 can cite number of passages from the Soma- 
pavamana hymns wherein the character of god Soma as 
the personification and the deification of the plant and 
juice is quite apparent to any casual reader. Oldenburg 
followed by Macdoneil holds the view that there is no 
clear identification of Soma and the Moon in the R.V. 
One can classify the contestible data under the following 
heads :— 

(1) The celestial origin of Soma in the earlier hymns, — 

(2) The early conception of the Soma-draught as : 
the draught of immortality, 

(3) The difference between the heavenly and the ` प 
earthly Soma, 

(4). The supposed identification of Soma with the 
Moon in the later hymns of the Rg-veda, and 

(5) The explicit identification of Soma with the 
Moon in some of the Brahmanas. 

In large number of Soma-hymns, the juice is referred 
to as Indu. Indu is a synonymn of the Moon in later 
literature. Soma is called amrta. and divya piytisa. Soma 
was held in cups and gods drank it. The drop of Soma 
also appears round. The moon shining, round, appearing: 
like a cup, is drunk by manes and gods. Soma drop, 
shining, round, giver of immortality, held in cups, was 
slowly identified with the Moon as Agni with the Sun. 
_ Even in र. ए. X. 85. Soma cannot be imagined as the 

Moon. The identification seems to belong to a_ period of 
the Brahmanas where a general tendency to mystic iden- 
tification and symbolism is present. At A: Vi X1-6. 74 We 
get a clear identification: Somo ma devo muncatu) 'yam 
ahuh candrama iti. Such instances can hardly be discerned 
in the Rg-veda. In kau. Br. 7.10 the mystical identification 
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of Soma with the Moon is explained. Soma is identified 
with the Moon (kau. Br. 16.5). In S.Br. 1.6.4.5; 2.4.4.15 
11.1.3.3; 11.1.3.4; 11.1.4.4; 11.2.5.3. We have a passage: eSah 
vai Soma raja devanam annam yat candramah We get 
Siiryah eva agneyah candramah somyah (S.Br. 16.3 24) 
Further, we get: Somo raja candrama (S.Br. 10.4.2.1). T 
2.3.5; M.S. 2.2.7; Ka.S, 11.3; Ait. Br. 17.1; Soma, is given 
the daughters of Prajapati in marriage. 


The epithets of Soma and the pressing and preparation 
of Soma in the pavamana hymns cannot go with the Moon. 
For, the buying of the Soma plant brought from the 
mountain from a Sidra, placing it on the cow’s hide, its 
“pressing by the press-stones and the mortar and pestle, 
flowing of the juice over the strainer or the woolen fleece 
its purification, its collection in wooden vessels, its offering 
to Agni, Indra on trimmed grass, its presentation to gods 
in cups, and its mixture with ingredients etc. cannot be 
distantly construed with the Moon. 


The Moon like Usas could have been a proper subject 
for lyrical hymns. Why there are no hymns to the Moon 
in the Rg-veda arranged in books like those of Agni, Indra, 
Varuna, Agvins, Maruts etc. ? 


If, on theflimsy preconceived grounds, Soma is to be 
identified with the Moon then we can as well identify him 
with the Sun as well. For, there are plethora of passages 
in which Soma and Sun ure identified. Soma flows like the 
Sun (9. 64. 30), moves to the fleece like the Sun ७. 64. 9), 
the juice run like the rays of the Sun (9. 64. 7, 69. 6). The 
purified juices are lovely like the Sun (9. 101. 12). Soma 
vies with the Sun in heaven (9. 27. 5) and shines brightly 
(9. 2.6). Approaches the rays of the Sun roaring (9 97,33 ) 
goes to the strainer resembling the rays of the Sun 
(9. 61.8). Soma is the creator of the Sun (9. 96. 5 19.3), - 
creates Sun in the celestial waters (9. 42. 1). When. born 
fills the Sun with rays (9. 97.31), creates lustre in the 
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Sun (9. 97. 41), illumines the Sun (9. 28. 5). Soma places 
the Sun in heaven (9. 86. 22; 107. 7). The Sun belongs to 
Soma as other luminaries (9. 86. 29 ). Soma ascends the 
chariot of the Sun (9. 75.1), clothes himself in the rays 
of the Sun (9. 86. 22). If Soma is identified with the Moon 
on account of one’s pet theory then the above passages 
can tempt one to identify Soma with the Sun. Can one 
do so without the f€ar of contradiction? Will it not be 
a travesty of truth ? 


Similarly, the Aurobindo school of thought interpret 
Rg-veda in a peculiar manner. Scholars like Shri Ambu- 
bhai Purani give a pratikatmaka ( symbolical ) 
interpretation of Soma. If all the passages in which Soma 
occurs are collected then is it possible to explain the 
pratika, Symbol ina rational manner? Will it not be just 
like seeing one’s pet theory or dogma or symbol before 
hand and then trying to give justification for it? Can 
such preconceived notions be corroborated by internal 
independent evidence? Has it Svatah pramanya in it? 
Will it not be on par with later bhasyakaras seeing their 
preconceived theory or dogma in Satras of Badavayana? I 
atleast do not see the identification of Soma with the 
Moon in the Rg-veda. 


We shall bring to close this introduction after dis- 
cussing Soma in the Avesta and the poetical seeting of 
Soma. 


Sig or 


The existence of the Soma-cult is one of the esta-— 


blished facts of the Indo-Iranian religion. The antiquity 
of Soma-haoma reaches as far back as the Indo-Iranian 
period. Both are Indo-Iranian concrete transparent deities. 
Both, Soma-haoma, are derived from su-bu, both were 
pressed in Savanas-havanas. Both are mountain growing. 
Haoma a mountain growing plant ( ४. 10.4, 10-12) is repre 
sented as growing on a high mountain placed by ० skilful 
god whence it was carried to every heights by hol¥ birds. 
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Haoma is described as growing on table-lands and valleys. 
Soma grows in waters so Haoma in Ardvi Sura. 


The stalk from which Soma is extracted goes by the 
name of angu and तप respectively in the ,Rg-veda and 
Avesta. In Avesta the colour of the juice is referred to 
as Zairi. In Jran pressing by mortar and pestle is both 
ancient and modern. The effect of the juice is expressed 
in both by the word mad. In Yasna 10.8 the exhilaration 
caused by both is contrasted with other liquors. Both 
Soma-haoma possess identical medicinal properties, iden- 
tical epithets. In both the god is said to be lord of plants, 
who keeps death away and bestows immottality. Both are 
light-winning (svarsa, hvaresa ) and wise (sukratu-hukratu ), 
both have their mystical home in heaven and both as 
mighty gods are called kings. The pressing and offering 
of Soma-baoma is an imp6rtant feature of Indo-Iranian 
worship. Even the names of ancient pressers are the same. 
The Rg-veda speaks of Trita Aptya and Vivasvat; while 
Avesta speaks of Thrita Athwya and vivanhavanta. Even 
the name of Gandharva krganu correspondes to Gandareva 
Karaesani. Soma is vrtrahan, Haoma is Verethrajan; Soma 
possesses sharp weapons, Haoma hurls Vadere (Y. 9.30). 
The plant grows on mountains as well as in waters (R.V. 
9.46.1; 85.10; 89.2; 97.41; Yasna X. 3.4; V.M. Macdonell ए.113). 
In R.V. Varuna places it on a rock, in Avesta it is placed 
on the great mountain Haraiti by a skilful god. ( Y. 10.10). 
Anthropomorphism and exploits of both are identical. To 
Thrita, the first priest, who prepared Haoma, Ahura 
Mazda is said to have brought down from heaven ten 
thousand healing plants that had been growing around the 
white Haoma ( Vend. 20 4 ). In R.V. Trita is a preparer of 
Soma (2.2.20). Soma is purified by Trita (9.34.4). Trita urges 
with ten maidens the drops with pressing stones for Indra 
to drink (9.32.2; 38.2). In the Rg-veda Aptya is the epithet 
of Trita; while in the Avesta Thraétaona is called “the 
heir of the valient Athwya clan ( Yt. 5.60.34; ४ ie 
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Thraétaona is the slayer of Azi Dahaka, the three mouthed 
three headed, six-eyed demon (Yt. 5.60.34; Y. 9.8 ). In R.V. 
Trita slew the three-headed son of Tvastr. (10.8.8: 1.52.4.5; 
10.99.6). The vedic: vivasvat appears to be a sun-god; 
while the Avestan Vivanhavant is the first preparer of 
Haoma like Thrita Athwya. In R.V. Soma is cleansed by 
Vivasvat’s daughters (914.5). Soma dwells with Vivasvat | 
(9.26.4), streams of Soma-juice flow through the filter 
after being blessed by Vivasvat (9.10.5), is urged by Viva- 
svat (9.99.2). 


In both, the juice is mixed with ingredients. Haoma 
is mixed with milk ( Y. 10. 13). There are only two havanas 
in Avesta ( ४. 10. 2 ) 

To recapitulate, both are mountain growing, celestial 
brought by birds, possessed of «medicinal properties, have 
special favours, functions, and patronizing dispositions.,In 
‘both, pressing is an important function. In both, the stalk 
‘was crushed by mortar and pestle, have similar colour, 
have similar adjectives, functions, gifts, etc. Can this go 
back to Indo-European period as shown by tHe Anglo-Saxon ` 
word Medu २ = 


The poets of the Rg-veda did fly on the wi 
poesy. They were conscious artists. In Rg-veda Z 
applied to Soma have a wide variety and range. They are 
illustrative and decorative. These similes can be grouped 
under the following heads :— 




















They are: dealing with gods, men, women, child 
animals, birds, inanimate objects, nature‘and miscellaneous. — 
In the poetical setting of Soma the seers of hymns have 
observed : 


’ 





(1) brightness or brilliance, 
(2) purity and cleanliness, 
(3) playful yet swift motion, 
(4) roaring sound while entering the various wooden 
vessels, 
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(5) love for cow’s milk, and 
(6) restless onward march. 


That, the Rg-vedic seer-poets were possessed of Pros- 
pero’s magic wand needs no corroboration. In the Soma- 
pavamana hymns, the poets have given us newer poetic 
images. Their art is seen in the metaphoric expressions. 
The flow of the Soma-juice, its motion through the filter 
and then into different Vessels is often compared to a horse 
running a race. Hence the double sense of hari, the colour 
of the juice and the horse. In its trickling, a sound is 
produced, its contact with the ten fingers, its hurry for 
the cows i.e. the milk are climaxes where we can see the 
poetic flights of the poets, flying on the wings of poesy. 
The rhetoric and figures of speech, especially, simile are 
peculiar, with reference to Soma. The poetic setting of the 
Soma hymns is of very hi€h order and merit. The poetic 
eye of the seers is seen in the homely images, similes and 
ideology. In Short, the warp and woof of the Rg-vedic 
poetry in general and pavamana hymns in particular, 
eventhough set in ritualistic back-ground is constituted of 
true poetry. 
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A Critical evaluation of 
Soma’s epithets 





The Rg-veda is “primarily concerned with the prvise 
and glorification of gods. They are the deification of 
certain phenomena of nature. As a result of this process, 
it is quite natural to expect the use of adjectives or 
epithets with regard to these gods. These epithets try to 
aim at bringing certain qualities that are found remarkable 

and outstanding by the poet-seers. These adjectives also 
aim at eulogizing these gods through the medium of these 
- small, yet significant, qualifyinfterms. Some of these adje- 
ctives like deva, rajan, asura etc. are common to most of 
the gods while there are others which are peculiar to the 
god alone, €. g. dhumeketu, havyavahana, purohita, sahasah 
siinuh, grahapati, atithi, jatavedas, devavahana of Agni; 
urukrama, urugaya of Visnu; vajrabahu, vrtrahan, Sacipati, 
Somapa, Satakratu, purbhid of Indra; jalasa, jalaésa—bhesaja 
of Rudra; yatayajjan of Mitra; maghoni, sianari, yuvati of 
usas; aghrni, karambhad, vimuco- napat of Piisan; nasatya, 
dasra, bhisaji of Aésvins, ksatraériya, urucaksas, Rtapa, 
dhrtavrata, of varuna; Sucipa, agrepa of Vayu and pava- 
mina, piyusa, amrta, vanaspati, adridugdah etc. of Soma. 









Like these gods, Soma, too, possesses distinguishing 
and qualifying epithets. Some of the epithets are universe” 
j. €. are applied to all gods alike. Epithets of Soma can 
be classfied under three broad groups. They are: (1) those 
applied to Soma as a plant, (2) those applied to Soma as 
a juice and (3) those applied to Soma as a god. We shall 
first of all pass on to the consideration of adjectives 
applicable to the plant, then applicable to the juice: and 
lastly adjectives applicable to the god. roll fs 
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Agni has three habitations, Soma has two habitations: 
heaven and earth. From heaven the plant was brought by 
birds (Syena, suparni and metres, specially the Gayatri. ) 
Hence, it is called Syenajiita, Syenabhrta. The bird in the 
Brahmanas is thus addressed: Syenaya tva Somabhrte’. The 
plant grows on mountains, or in its vicinity or at the 
confluence of two rivers (8.6.28). The original home of 
the plant both in the Rg-veda and in the Avesta is heaven 
and earth. It grew on mijavat and hence it is called mau 
javatah (10.34.1). As it grew on mountains it is called 
parvatavrdha, giristha. Hence, it is called giriprstha and 
mountains are called Somaprstha (8.43.1; 63.2; 10.91.14; 

A.V. 3.21.10). It is also called Udbhid (8.79.1). As the 
plant was nourished by parjanya it is called parjanyavrddha. 
The plant was called lord of wood or forest, king of Osadhi 
or herbs (A.V. 6.15.3; 5.24.7). It is a shrub between 
Ataga and Vana ( 10.89.5¢f Even it is designated as a tree 
( 10.94.3 ). The plant is red ( 7.98.1;- 10.94.3; 144.5). Perhaps 
this applies to the juice only. 


Geldner surmises that the Soma-plant can be of an 
Ephedra-type. It is an inflexible bush, three feet high, | 
with dense, upright, leafless, jointed stalks. It grew on 
stony, uncultivated land. The fruit is red and fleshy liked 
by children. The home of this plant is whole of Turkestan 
North and middle Persia, North and East of Afghanistan, 
and North-West of Himalaya. 


For want of any description of the plant in Rg-veda 
we do not know any detail about the plant viz. whether 
it ‘was a shrub ora bush or a creeper or a _ plant 
or a tree. What was its colour? Where did it grow? 
Whether it had flowers and fruits or not, What was the 
colour of the plant, its flowers, fruits, juice etc.? We 
have to simply make bold conjectures and rest quiet. No 
information on this score comes from the hymns of vthe 


1($. Br. 3.4.1.12; 3.9.4.10; M.S. 1.2.6; 1.3.33! 
T. 8. 1.2. 10.1; 6.2.1.3. Ka. S. 2.8; 3.10; 14.8 ). । 
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Rg-veda. Even there is no information regarding its height, 
soil etc. Names of the plant that we get in the Rg-veda 
are more of a descriptive nature. In the $.Br. ( 3.4.3.13) 
the name 68708 occurs as the name of Soma. This word 
also occurs in the R.V. ( 10.30.9८). When the genuine plant 
was not available substitutes were gone for. 8.81. (4.5.10. 
4) mentions a plant called Syenahrta which serves the pur- 
pose of the Soma-plent when it was not available. When 
the genuine plant was not available the injunctions of the 
Brahmanas are explicit. We get: one should choose a plant 
that is red (aruna ) or harita. Soma was purchased by the 
price of a cow. At S.Br. (3.3.1.14) we get; that one which 
is red-brown (babhru) with reddish-brown ( pifiga ) eyes is 
the Soma-purchasing cow. According to J. Br. ( 2-249-50 ) 
babhru pingaksi is the colour of Soma _ purchasing cow. 
According to M.S (3.7.4) the colour of the cow is aruna. 
She is babhru lomni, Sucyaddak:i. T.S. (6.1.6.7) says: 
arunya pingaksya krinati. Etad vai Somasya riipam. (one 
should purchase Soma by a cow that is aruna with pinga 
eyes ). For this is the colour of Soma. Further at (7,1.6.2 ) 
it is said: ‘‘tasmad rohinya pingalayaikahayanaya Somam 
kriniyat.” Tan. maha. Br. 21.1.3 says, ‘Sa babhruh pinga- 
laksi ekavarsa......... sa ya Somakrayani.” 


As the Soma-sacrifice formed the centre and corner 
stone of the ritual of the Rg-veda god Soma is one of the 
prominent deities. The sacrificial importance of the plant 
gave a high place to it in the vegetable kingdom and 
specially among the herbs. Therefore, Soma is lord of 


plants (vanaspati, S.Br. 3.8.3.33; 5.3,3.4; M.S. 1.109; 2.6.6; | 


3.9 4; ka.S. 15.5; T.S. 1.8.10.1; 1.9.15.2). or plants are said 
to have Soma as their king ( T.S. 3.1.8; 6.1.9.1; T.Br. 3.9. 
17.1). Soma is even called viridhim patih (T.Br. 3.11.4.1 6 
Soma is not only the lord of wood or plants but is even 
their generator. 


The Soma-plant was crushed by the press-stones: The 
words vaksana and vana suggests that veins were visible 





त 


[ ॐ ] 


on it. The words ksip, vasi and parvan suggest that the 
stalk was cut into small pieces at joints, these pieces 
were in length and circumference of the measure of cow’s 
udder. This is also corroborated by the word adri and the 
root duh connected with it. The stalk was bruised or 
pierced by gravans (gravnatunnah ). and was milked out 
by adris (adridugdhah). The stalk was milked out on the 
stone. The plant was brought from*heaven by birds there- 
fore it is called divya, divisad. amrta etc. It is even called 
a celestial bird. The stalk when pressed came in direct 
contact with the stone therefore is called adriyah. Even 
it is called adristuta and adrisamhata. The stalk was juicy, 
“swollen and hence called apirna. It was not possible to 
completely exhaust the stalk when pressed. Some juice is 
bound to remain in it. It was then immersed in water for 
swelling and the plant int his process is called apya or 
apyayamana. In the later ritual, the ceremony of apya- 
yana is important. In the third savana fresh stalk is not 
taken, stalks that are thus swollen were used for extraction. 

The stalk is called angu ( Avesta asu ). The colour of 
the stalk is hari and aruna (9.92.1). but never babhru. 
The stalks were rich in juice (8.9.19 ) as is clear from the 
adjective apita. The epithets of angu are: madira ( 6.17.11; 
20.6); matsara (1,125.3); aruna (7.98.1), hari (9.92.1); 
sugabhasti ( 5.43.4 ); tigma (8.72.2) and vavagana ( 9.85.4 ). 

The Soma-juice leaves the skin (9.86.44 ) as a serpent 
his old slough. Press-stones crush the skin of the stalk 
(10.37.131) 


A. Hillebrandt in his V.M p. 195 refers to the 
description of the Soma-plant bortowed by Max Miller 
from a manual of medicine. The verse runs thus: 

इयामला च निष्पत्रा क्षीरिणी त्वचि मांसला । 
शेष्मला वमनी वटी सोमाख्या छागभोजनम्‌ ॥ 


According to ४. M. of Mecdonell p. 104 andhas ‘means 
_ the Soma-stalk ( 5.45.9; 9.61.10; 68.6; 8.32.28; 10.94.8; 144:5). 
4 indira:Gandht Nationa 
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Whereas ‘according to Grassmann’ andhas means both plant 
and juice. He thinks that they can be hardly distinguished 
Save at 6.42.4. From adjectives collected by Grassmann 
andhas means juice and not plant. Verbs connected with 
andhas are: ars with abhi, dhanv. sr, sinc, bhaj, trp, vrs, 
bhr, pa, mad, gam with sam etc. The frequent root duh 
used with angu is not used with 2701088, Epithets of 
andhas are: appayya (2.19.1); Apipyana (4.27.5); gorjika 
(7.21.1); devavata ( 9.62.5.) prsthya (4.20.4); madira (6. 
69.7; 7.73.4), madhu (1.135.4; 3.40.1, 5.34.2; 8.1.25; manisin 
(2.19.1); Vicaksana (8.1.25 ); Sukra ( 4.27.5 ); Subhra (9.62.5); 
Sudaksa ( 4.16.1. ); The verbs connected with andhas, the 
plant, are baps (1.28.7) and pat (5.45.9). | 


The Soma-juice both in India and Iran was extracted 
from the stalk by means of press-stones and even by 
mortar and pestle. Soma was “irunk both on sacrificial 
occasions and in private houses every day (grhe grhe 1. 
28.5.). Thus, it was a sacrificial, as well as a house-hold 
drink. The physical aspect, the concrete figure, both of 
Agni and Soma being ever present before the seer anthro- 

. pomorphic nature of these two gods did not develop much 
as in the case of say Indra, Agvins etc. The high antiquity 
and importance of Soma needs no proof. He was the soul 
of sacrifice, the banner of sacrifice, the light and acme 
of sacrifice. The kindling of the sacrifical fire at day down 
and the pressing of the Soma-stalk were the two most 


important items of anciant India. Soma sacrifice was the 
centre of Rg-vedic ritual. When the genuine plant became _ 


a rarity, as the Aryans migrated towards the river Ganges 
from the Punjab, slowly and slowly, the Soma-sacrifice 
began to lose its original glory. 

It is believed by scholars like Macdonell that Soma- 
pavamana hymns from the family books (II-VII) and 
he eigth book were all collected to-gether and were. in- 
corporated in a separate book, the ninth book. But, can 
we not give another interpretation as given below It 
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generally accepted belief that the hymns of the Rg-veda 
‘were not composed by one single person at one single 
place at a definite period but were composed at different 
places at different periods of time by different persons. 
Now, looking to the comprehensive importance of the 
Soma-sacrifice, it being even a house-hold drink, Soma 
hymns were already composed at the time of the compila- 
tion of the family books and hada sort of coherent 
existence. Soma hymns must have a separate collective 
. existence. If not so, they should have been grouped with 
other writings of their authors. Why should these authors 
of family books deny their authorship regarding Soma- 
ध hymns when they were so particular about hymns composed 
by them to different deities? Just as these authors give 
their consent for arranging all the Soma-hymns ina 
separate book similary the sy could have given consent for 
arranging separately like Soma hymns, hymns to Indra, 
Agni, Varuna etc. in separate books. This is not found in 
actuality. Therefore, I, just become bold enough to propound 
this idea that Soma being an important house-hold god 
when other books were compiled these compilers did not 
venture to split up the already existing Soma hymns in a 
composite form. Hence, the existence of all the Soma—pava- 
mana as separate hymns. 


i Therefore, when we think of Soma, we should bear 

in mind these two points that Soma atleast goes back to 

- Indo-Iranian period and in the Rg-veda his importance is 
as a result of Soma-sacrifice. 


Soma sacrifice was very costly and comes after 
Rajasiiya and Asvamedha. The juice, required in large 
quantity, was extracted from the stalk. Whatever may be 
the colour of the stalk ( red or hari) the juice is described 
-as red (aruna), gold-yellow or yellow, brown’, yellow 
brown (9.98.7 ); Sona (9.17.13;) arusa (9.25.5), red-yellow 


_ 1. In the Aksa Sikta (X.34)the colour of the dice is 
given as babhru. 
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(hari arusa, 9.89.3; III. 1) and even gaura (10.100.2). 
When mixed with milk it is white (9.74.7.8) and is des- 
cribed as visvaripa. The corresponding word for hari in 
Avesta is zairi. Are other colours mentioned in Avesta ? 


The juice was drunk unmixed or unadulterated or 
mixed. The purified (unmixed) Soma is called Suddha, 
Suci, Subhra and Sukra. To Vayu are offered only the 
Sukra and Suci. The various ingredients for mixture are 
water, milk, curds, barley and honey. The term for mixture 
is asir. Soma-juice is called gavasir, dadhyagir, yavasir, 
and even rasasir and tryasir. It is even referred to as 
triprstha, Water was added either to dilute it or to tone 
down its sharpness. The juice is tivra ( sharp 3.48.3; 8.72.2). 
Owing to the yellow colour there is resemblance of this 
colour with the Sun’s brilliance. This physical aspect is 
often dwelt upon by the poets..Soma is then likened or 
associated with the Sun. The juice is even described as 
Subhrebhih Subhratarah. Even though, madhu was added to 
it, to dilute its sharpness or to sweeten it, still, we do not 
come across the word madhvasir. 


Soma’s intimate relation with sacrifice is noticed 
before. It was even offered into fire. It is havir havissu 
(the foremost oblation ). It is havisman, the best oblation, 
and the sweet loveable oblation. 


As regards the sweetess etc. of Soma juice the poet 
as it were appears to have exhausted the whole vocabulary. 
It is even fragrant (Surbhi, Surabhimtara ). For sweetness 
etc. We have the following adjectives :— 


anumadya, caru, carutara, matsara, matsarintama, 
mada madascyut, madanaim pati, madintama, madira, 
madistha, madhu, madhumattama, madhuscyut, madhvah 
Angu, madhvah rasah, rasiyya, sweetened with honey it is 
called madhujivha, madhuprstha, The juice is then svadu, 
“svadistha. 

On account of its immortality giving power it is 
called amrta, piyiisa, divah piytsa. The exhilarating “and 
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invigorating power led to its being regarded as a divine 
drink bestowing immortal life. Immortality is granted not 
only to gods but to even mortals. It is thus life’s elixir. 
Hence piyiisa. It is the giver of strength mental as well 
as physical (vayodha, vayaskrt ). 

The Soma-juice passes under a wide variety of 
names. They are: andhas, anna, amrta, angu, indu, drapsa, 
` 8४8, pavamana, pitu, piyiisa, rasa, Samudra and madhu. 











= Soma-juice is called andhas because of its intoxicat- 
ing effect. It is called pitu (1.61.7; 3.36.8; 6.41.3; 7.98.2; 
8.4.12 ) as it was drunk. It is called amrta or piyiisa on 
account of its quality of giving immortality or lengthen- 
ing life. The juice is called anSu as it came from the 
stalk. As the drop is shining, round and loveable it is 
called indu and drapsa. It is samudra because it was 
‘dwelling. It is called payagbecause it was milked out of 
the small piece of the stalk which resembles the udder of 
the cow. The juice, purified or filtered by the pavitra, 
used to flow forth, therefore, the word Pavamana. It is 
most striking to note that except 8.101.14 the word 
pavamana is solely restricted to book nine and hence 
there is every justification to call these hymns pavamana- 
hymns. Pavamana is an epithet that is constantly applied 
to Soma and probably means flowing clear, or cleansing, 
purifying self-purifying as Dr. Griswold takes it and refers 
undoubtedly to the process of filtration. It is noteworthy 
that out of the gods of the vedic pantheon the Aégvins 
are privileged to drink Soma, Sura and Madhu. In many 
passages Soma-juice is meant by the word madhu. Soma 
is called rasa, rasiyya (9.97.4), rasin (8.3.1. ), rasavan 
(6.47.1). Soma is called Siira because it is identified with 
the sun. The juice is even called divah piyusah, pariskrtam 
Tasam. Soe 
The verb mij, cleanse, is used with regard to ध. — 
addition of water and milk. The admixture is allud न्‌. 


as garment or a bright robe. The juice is purified ` 
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hands, or by ten fingers or by prayer or by the daughter 
of the Sun. 


The pressed-juice flowed on the strainer or fleece 
and its motion being very swift it is called an atya 
(a horse) and it goes beyond the fleece. It was so swift 
that it is agrbhita. The filter was considered as a chariot 
and hence the word pavitraratha. The purified juice is 
called pavaka. It goes to exact destination. It was bellow- 
ing and roaring and playing on it therefore called Kani- 
kradat, krilu. 


Soma isa drop that grows in water. He is the embryo 
of water of pajra,! or their child. They are his mothers 
(Sindhumatara ) or sisters. He is lord and King of streams. 
Soma is intimately connected with water, ocean and rain, 
and therefore it is often descriked as mixed with water. 
Soma is called parjanyavrddha. He is not only ocean but 
is oceanic (Samudriya), is kingand god. Water are Soma’s 
sisters (9. 82. 3. 5 who follow his ordinance (9. 74. 3, 90. 
4; 97.17). He rules over rain, dwells in the stream’s wave. 
He is a fountain (utsa). He is a youth among waters. He 
the thousand-streamed increaser of water was the first to 
spread the sea to gods (9.107.23; 108.8 ). Soma is urmi and 
urmiman. Soma is shakened in water, and is shakened by 
men. Not only it flows in hundred and thousand streams 
but it is even sudharah. It has always a desire to meet 
water. Is quick and the quickest in water. It is going 
speedily and so is asgu. 

Like water, the juice had great love fur cow’s milk 
(gavyu, gavyayu). Milk is put on by the juice as a garment, 
raiment. It is lord of cows. Soma is gorjika, 


It being mixed with ghee is called ghrtagri, ghrtasnu, 
ghrtascyut. 

उ Roth takes it to be an epithet (‘stout’) lof he 
Soma-plant ( V. I. 7, 466. ) प Boamg 
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The surging juice flowing over fleece ultimately settles 
down in wooden vessels. It is camiisada. 

The juice is referred to as priya, krilu, tigma, 
tigmagrnga, Kamya, Krtvyorasa. 

The juice is offered to gods on the blade of grass. It 
is spread on it. It sits on the grass, is loveable on it, is 
possessed of the sacred grass. 

The juice is exhilarating to gods, is their drink, is 
most clever in approaching them, loves god, belongs to god, 
is the dearest of gods, It not only delights gods but delights 
even men. The juice is pressed by Jamadagni. 

Soma is the child of heaven, is the king of heaven, 
is purified in heaven, He is the lord of heaven, occupies 
heaven, is placed in the highest heaven (trtiyasyam divi ). 

Amongst gods usage is somewhat neglected. Even 
though she brings gods to drink Soma still she herself is 
denied that privilege. Soma is the predominent drink of 
Indra (Indrapatama). Indra is the drinker of Soma par 
excellence. Soma is Indrapana, Indrapita, Indrayu, Indrasya 
Kamya, is even the generator of Indra, is loved by Indra, 
is the vajra of Indra, is the friend of Indra, even sits in 
the heart of Indra. It is called Indriyo rasa. 


Quite distinct are the epithets of Soma with reference 
to the plant and juice on the one hand, and the god Soma 
on the other hand. Soma, like other leading gods of the 
vedic pantheon is called 8 deva, a king, a king of rivers, 
a king of whole earth, a king and father of gods, a king 
of gods and mortals. He is lord of strengthening food, 
lord of speech, lord of cows, lord of earth, heaven, etc. 
He is a god of lofty ordinance, is Rta, is born of Rta, has 
Rta for lustre, is the embryo of Rta, is a protector of Rta, 
is tongue of Rta, the thread of Rta, is increaser of Rta, 
is Rtviya and is Rtavan, is dear to gods, is a friend» of 
gods, is a father of heaven and earth, is loved by gods, 
is loved by fathers. 
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Soma is called Rbhu, vahni, Rsi, vipra, Kavi, varuua, 
purohita, dhira, pota, siira, उत्ता, bhaga, bhanu, maghavan, 
maghona, mitra, yagna, a youth, adorable, vajra, varaha, 
viéva deva, aditi, Sakuna, Syena, suparna, vira, vedha, 
fara, hota, taninapat, It appears that in a fine poetic 
frenzy Soma is identified as it were with other gods and 
thus gets transferred epithets. He is called aghrni, vrtrahan, 
vrtrahantama, raksoha 


Gods were not immortal from the very beginning. 
This immortality is given to them by the nectar, the elixir 
of life viz. Soma. So he is called the immortal stimulant. 
He is a generator of Agni, is the soul of Indra, is the 
soul of sacrifice, is the light and acme of sacrifice, the 
ancient (parvya) soul of sacrifice, is the banner of sacri- 
fice, is yagniya and yagna. 

Soma is the conqueror &* hundred, of thousand, a 
conqueror of cows, horses, water, heaven, a conqueror of 
all, of chariots. is always a victor, is the foremost con- 
queror, is the killer of vrtra, a killer of enemies, is 2 
senani (a soldier), has good weapons, has fierce weapons. 
Soma is agrega (the forerunner). 


Soma is the gandharva of waters, embryo of waters, 
embryo of pajra, 


Soma loves us, loves men, loves gods, loves cows, 


horses, 


By drinking Soma Indra becomes invigorated. As a 
result of invigoration he becomes irresistible (9.61.22; 1.10) 
slays all foes and especially vrtra (2.15.1; 19.2). It was in 
the company of Soma that Indra performs most of his 
valorous and great deeds ( 6.72 and 7,104). Through cons- 
tant association with Indra. Soma gets some epithets which 
‘are peculiar to Indra, Thus, Soma 13 a warrior, kills vrtra 
destroys fort, is a victor, is unconquered in battle,is.. 
born for battle, and besides he causes the Sun to shine, ¦ 
generates two worlds, supports heaven with sharp weapons 
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(9.45.5; 10.25.7), drives away and slays goblins and other 
foes. The epithet slayer of the wicked is exclusively his 
{ 6 47.5; 9.108.11; 96.17). Being a best charioteer drives in 
the same car as Indra. 

Soma is a Rsi, a vipra, brahmanaspati, a sage among 
the wise, is a creator of Rsi, is a conqueror of Rsi, has a 
mind of a Rsi. 

Soma is a seer (kavi), is kavikratu, is kratubhih 
sukratu, is. kratuvit, is kratuvittama, is kratuman, is 
adrptakratu. = । 

_ Soma is a poet of heaven, creator of heaven, upholder 
‘of heaven, supporter of heaven, lord of heaven, head of 
heaven lustre and glory of heaven, a mainstay of heaven, 
a child heaven of heaven, lives in heaven and is celestial. — 


Soma is many eyed, is far-seeing, surveys all creatures, 
knows the generations of gods. being a priest among gods 
assigns to them their portion in a saerifice, protects 
wisdom, poetry, is a leader of poets, is a seer among 
priests, a protector of prayer. The epithet Vacaspati, 
(9.26.4; 101.5) the lord of speech, is practically due to 
the belief that Soma stimulates voice (9.97.32). Hence, 
he is a wise seer, the kavi, ‘vipra, Rsi, is vicaksana, 
visvacaksas, and wondrous (adbhuta), vidvan, vipaécit. 

Soma is the mead of tvastr (1.117.22.) and is pavama- 
mah prajapatih (9.5.9 ). 

Soma is called the father, creator or lord of thought 
(9,76.4; 96.5; 75.2; 99.6; 11.8), enlivener of thought (9.86.1; 
88.3 ) the conqueror of thought (9.44.6), leader of thought 
( 9.103.4 ) the tongue of truth (9.75.2 ). 

Soma 13 the path-finder for the seer (9.96.6.18) a 
maker of Rsi (9.96.18 ). In its intoxication the poet compo- 
ses a song instinct with devotion (1.80.1). Soma is the 
discloser of the godly secret (995.2; 4,58.2; 10.123.4) “and 
he sees with the eye of the Sun the secret place of the : 
gods (9.10.9). ट 
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Between, the Soma-priest the Adhvarya, and Soma 
there is a strong reciprocal effect or action (9.61 14; 236; 
72. 1c, 97. 32d). The pleasant poetic word for Soma is a 
musical treat (9.71.3). Soma is increased by hymns (1.91.11; 
9.174), makes him eloquent (9.97.32d), fashions him 
(9.97.22), it accelerates the running and the purifying 
process of the juice in the filter (9.8.4b; 376; 64.10; 16; 
65.16; 71.6; 72.16, 96.15; 106.11; 113.5 d; 1,187.11), The hymns 
wash the bright clarified form of Soma (9.2.7; 14.2; 15.8: 
17.7; 26.1; 29.2; 40.1; 43.23; 63.20; 68.7; 86.24d; 105.2; A. V. 
4.24.4 Sukhrah pavate brahma-Sumbhitah) as it, on its 
side, bestirs and fructifies the tongue and thought, the 
singer is illumined and becomes strong, the word of the 
singer is brightened and gives good form (995.1-5; 21.7; 
2.7ab; 9.8; 20.7; 21.2; 40.5; 47.4; 61.23; 64.26; 69.2; 72.5; 90.6; 
107.18; 108.10; 1. 46.5; 10.25.1). Soma awakens and fills the 
holy word and thought (1.87.5; 9.21.7; 25 5; 36.3; 72 5; 95.1; 
10.25.4) makes him inwardly pure (9.97.37; 73.8; 67.22-27) 
and is a charm against evil influence (10.166d; 985.1; 
A. ४, . 6.96.3 ). 


Soma is a fore-runner, a fore runner of cows, a 
precursor, a destroyer of those who proclaim sin, the 
angirastama, is one whose brilliance is ever undecaying, 
is one who is placed in a secret place by adhvaryu, is 
blameless, is one who cannot be censured, is one who 
deserves praise, is one who pervades the mid-region. Soma 
is a destroyer of attackers, a destroyer of enemies. Soma 
is abhimatiha, abhigastipa, abhimatigsa. Soma deserves to 
be glorified, is sung far and wide, is a quick discharger 
of arrows, is a knower of ksetra, is increaser of wealth, 
is an instrument of wealth, is knower of path, the best 
knower of path, the maker of path, is born of praise, is 
an increaser of speech, is vigilant, is lustre, is jyotiratha, 
(is an increaser of lustre) is protector of body, Soma 


puts on drapi, Soma is a knower of wealth, a winner of, — 


wealth, a fighter for wealth. Soma is the first law-giver, 
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is dharmanaspati, is sung in thousand ways is lord of 
song, his wealth consists of song, is urged on by song, is 
an urger of song, is a father of song. Soma is bold, cons- 
tant, is indefatigable, is born of sky, is putting on sky as 
a garment. Soma is leafy, is one of abundant vows, is a 
breaker of cities. Soma is a pratarta of day, dawn and 
heaven. Is ancient, has thousand glories, has shafts with 
thousand poits. Soma is Sahasrasa, Sahasraretas, Sahasra- 
yama. Soma is lovely to look at, has lovely mien, Soma 
is supraketa, is Sumati, is Sumitra, is Sumedha, is Suvira, 
is Suvrata, is Sugeva, is Suhastya, is manisin, is the first 


manisin, ` is mahamahivrata, is compassionate, is a giver 





: 2 OF ewels, is a giver of Semen, is vayodha, is vayaskrt, is 





“vayojuva and is endowed with thousand eyes. 


We find from the above grouping, classification, ana- 
lysis of the epithets that Soma is identified with Agni, 
Varuna, Indra, Brahmanaspati etc. Soma is given epithets 
which primarily belong to these and to Sama only second- 
arity through his association with these gods. €, g. Agni 
(raksoha, jatavedas, naraméanga, tanunapat, vahni), Indra 
(vrtraha, vrtrahantama ) varuna ( Rtapa, Rtavan, Rtasya- 
dharta, mahamahivrata ) Parjanya (jiradanu), Brahmana- 
spati ( vacaspati, vacim patih ) etc. 


In the Rg-veda we can discern slow development in 
the conception of religion, philosophy, mythology, cos- 
mogony, cosmology etc. In the earliest portion of the 
Rg-veda we see the idea of pantheism. The number of 
gods is categorically expressed at many places in the 
Rg-veda as thirty-three (8.30 2; 13411; 9.92.4; 1.45.2). The’ 
number is also mentioned as 33, 303, 3339, 3, 1 and half 
and even 1. These different gods were the diverse mani- 
festations of one supreme god which is polytheism slowly 
giving place to the monotheism of the Upanisads. From 
this angle of vision, one can very well explain why, diff- 


erant gods posses certain common epithets and character- 






istics. To be more clear, one supreme god (later on known... 


Centre forthe Arts 


[ 48 1 


and called as Brahman ) looked from particular aspect is 
Agni, from another angle is Indra, from still another angle 
facet is Soma and so on. 


God Soma in the Rg-veda had a glory and status 
which was unprecedented on account of the Soma cult, 
ritual and sacrifice. Slowly and slowly, as time, the great 
leveller, glided on; the glory and importance of Soma in 
the Samaveda, the Yajur-veda, and the Atharva-veda 
dwindled and deteriorated. By the time of these Vedas, 
the Aryans had migrated form the Himalayas, the habita- 
tion of the Soma-plant. Hence also, the dwindling of the 
importance of Soma. The Aryans migrated further away 
from the Punjab and the Himalayas. In the period of the 
later Vedas, newer gods who were yet below the horizon 
were slowly raising their heads, were usurping the position, 
glory, status and prestige of Sorsa. Even the original plant 
was lost or forgotten by the time of the Brahmanas and 
hence substitutes were gone in. Not only this but it rea- 
ched its climax when Soma was identified with the Moon. 
Taking into consideration the epithets of Soma in the 
triple capacity of the plant, the juice and the God one 
can at once discern that almost everyone of these adje- 
ctives, why even all the adjectives as a matter of fact 
cannot be taken withthe Moon, the luminary which shines 
by the reflected light of the Sun at night. If, Soma was 
the Moon, then Rg-vedic poets like the classical Sanskrit 
Poets must have waxed eloquent while describing the heav- 
enly luminary. No adjective can befittingly be taken with 
this luminary. When there are separate hymns to the Sun, 
Usas etc. We find no such separate hymn in the entire 
Rg-veda to the Moon. All attempts in the later literature 
to identify Soma with the Moon is simply of later origin. 
Even’in the Brahmanas when the genuine Soma is not 
available substitutes of plants are mentioned. 


From the adjectives about Soma culled from the Reg- 
veda it appears that qualities are attributed to Divinities 
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in a special manner. From this, we can also form our 
opinion about the sense of values of Rg-vedic poet-philoso- 
phers. These epithets of Soma describe Soma as a god. 
As a divinity every thing that is good, sobre, high, bene- 
ficial, powerful and every thing that is highly desirable 
is spoken of Soma. It appears that in the madness to 
glorify Soma the seers forget as it were for a moment 
that Soma is a plant, or juice or its deification. Hence, 
they go on giving every possible adjective to a god. The 
physical aspect of Soma being always present before the 
seer, the seer had to speak of Soma in a hyperbolic 
language. The Soma ritual and sacrifice atleast during 
the iig-vedic days had high position and glory. Soma was 
associated with other gods. This was responsible in giving 
epithets to Soma which really belonged to other gods. 


In the foregoing pages, I have classified, arranged and 
interpreted the epithets & t Soma in its threefold capacity 
(viz. plant, juice and god). No corroboration is required 
to prove that epithets applied to Soma as a plant and 
juice are peculiar to Soma alone. Adjectives applied to 
Soma as a plant show that the plant was aruna or Hari, 
it was juicy, and fleshy. It was possessed of veins which 
were visible on the exterior. When cut into small pieces 
and when crushed by press-stones juice flowed out from 
it, and tiny broken pieces were left behind. 


The Soma-juice was either red or yellow or babhru 
or red-yellow or gaura (in its different varieties). The 
juice was fragrant and sweet. Its sweetness and variety 
is indicated by a number of adjectives standing for 
sweetness. The juice was mixed with ingredients and was 

even sweetened by the addition of honey. Suci, Sukra, 
_ $uddha, tivra, tiroahanya, Aéirvanta, gavagir, yavasir, 
^ dadhyagir, rasasir and tryaéir refer to the varieties of 
soma-juices. The impurities were removed by a straifier, 
or a filter or fleece. The juice had great yearning {61 1 
water or milk. The juice was not intoxicating or maddel 
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ning (as it was not a profance drink). The root mad 
shows that it had simply invigorating or exhilirating 
effect. As it was drunk in sacrifices it was a sacred drink. 
Hence, it is not only identified with yajna but is called 
the soul of sacrifice and even atma yajnasya pirvyah, the 
banner of sacrifice. As its intoxicating quality is out of 
question it is designated as amrta, piyisa, life’s elixir etc. 
Gods were not immortal from the very beginning. They 
altained immortality by drinking Soma. This idea is 
expressed in the Rg-veda on many occasions. 


According to the usual practice observed in the case 
of other gods, the extraordinary qualities and properties 


of the plant and the juice, gradually led to deification. . 


Soma the plant and the juice is now transformed into a 
god. There is a sort of metamorphosis. When turned into 
a god Soma possesses all epithets that can usually go 
with a god. The conception of dfvinity becomes primarily 
a generic idea and secondarily the idea of an individual 
deity. Hence, there is no contradiction in identifying one 
specific god with another so long as the generic idea 
remains constant. Epithets fundamentally belonging to 
other gods are transferred to him as he is identified 
with other gods as Indra, Agni, Varuna etc. To name, 
such adjectives are vrtraha, vrtrahantama, raksoha, Rta, 
Rtavan etc. 

Adjectives of Soma as a deity reveal 115 physical, 
mental, moral, intellectual, ethical, and religious nature. 
Courage and wisdom, energy, youthfulness, victorious 
spirit, strength, skill, zeal, quickness of movement, joyous- 
ness of soul, kindness, liberality, love, care of the sick, 
affability, gentleness, delightfulness, fatherliness, mother- 
liness, friendliness, goodness, benevolence opposition to 
evil, bliss, beauty, splendour, adorableness, love of poetry 


and music, fame and wealth (both material and spiritual ) 


are qualities that have been taken into considerat: 


while praising Soma and qualities opposed ‘to. these are 
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not appreciated. This can give us an insight into the 
code of Rg-vedic life—moral, spiritual as well as aesthetic. 


Gods and goddesses are good as well as bad in popular 
polytheism. In Homer, we find Hera speaking to Zeus in 
uncomplimentary language. Vedic gods mostly stand for 
perfection in truth, goodness and beauty (Satyam, Sivam 
Sundaram ). 


The Rg-vedic mode of describing the supreme being 
in the superlative like angirastama, Kavinam Kavitama, 
ugranam cit ojiyan etc. was adopted in the Tripitaka while 
describing Buddha. He is described as isinam jsisattamo. 


Soma possessing epithets of others can be explained 
also by the following argument. In the Rg-veda we often 
find the idea: the one in many and the many in one. 
One god is identified ith the many at R. V. 1,100.7; 
21.11; 3.54.17; 8.2.4; 25.16; 58.2; 10.114.5; 164.46 and the 
Bhagavad-gita 11.39. While the Rg-vedic poet wrote of a 
particular god he had before his eye, before his mind, the 
qualities of other gods also. Thus, the qualities of other 
gods were consciously or unconsciously engrafted to the 
particular god under description. Hence, epithets that 
primarily belong to Agni, Indra, Varuna etc. are applied 
to Soma. 


If from the above interpretation and investigation 
of the epithets of Soma, one were to draw any conclusion, 
then, one can say definitely without the fear of being 
contradicted that atleast from the Rg-veda, the epithets 
of Soma, as a plant and as a juice cannot go with the 
Moon. Epithets of Soma as a god are a result of the 
process of deification. Even here, the penetrating eye of 
the discerning critic can see the peculiar nature of these 
adjectives. Many an adjective can be pointed out which 
can never be applied to the Moon, the heavenly luminary, 
To quote a few for instance: abhimatiha, abhigastipa, 
pathavid, pathakrd, -vayodha, vayaskrt, vicaksana €६८. . 
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It will not be out of place here to attempt to men- 
tion epithets peculiar to Soma as a plant, as a juice and 
as a god. 

Soma as a plaut; Ajyamana, (gobhih, aktubhih ), 
adridugdha, adrisuta, apurna, Apyayamana, giristha, divisad, 
parjanayavrddha, mujavatah, vanaspati, virudhim patih, 
gravna tunnah, parnin. 

Soma as a juice: apsa, amrta, aruna, arava, दशप, 
Indrapina, Indrapatama, Indrapita, Indrayu, Indrasya 
(kamya, janité, priya, sakha, hrdasani), uttamam havih, 
Rjisin, kanikradat, krilu, gabhastipita, gavasir, gavyu, 
gaura, ghrtaéri, camusad, caru, tryasir, dadhyasir, divah 
piyasa, devapana, nrmadana, babhru, matsara, madira, 
madhuprsta, triprstha, rasasir, Satadhara, ukra, §uci, 
gubhra, gona, sahastradhara, surabhi, svadu, hari, havih, 
uttamam havih etc. श 

Soma as a god: the creator of Agni, angira-stama, 
adabdha, anavadya, apam (gandharva, garbha, peru 8 
amartya, amivaha, asmayu, Rtasya (garbha, gopa, jivha, 
tantu, vistapa) Rsi, ksipradhanva, gayasphana, gatuvid, 
increaser of speech, jagrvi, jiradinu, tigmayudha, divah 
( kavi, janita, dharta, pati mirdhna, Sisu, skambha ) dyuksa, 
nabhoja, puman, purohita, purbhit, pratna, Sahasranitha, 
Sahasrapajas, Sahasraretas, Sahasrasi, Sukratu, Sudaksa, 
Sumati, Sumitra, Sumedha, Suvira, Suvrata. Suseva, Suhastya 
Senani, manasaspati, mahivrata, mahamahivrata, rathira, 
retodha, vadhuyu, vacaspati, vidvan, vipascit, vigvadeva, 
vedha, satrajit, sahasracaksas satyasusma, sadavrdh, sva- 
yudha, hiranyavit etc. etc. etc. 

Before we come to the end of this sort of discussion 
regarding the epithets of soma it will be useful and 
interesting to note down the epithets applied to adri, 
gravan, drona, Koga, Savana, pavitra, Kalasa, Ulikhala- 
musala, ASman, Cami, camasa, dhara. 

1 Adri; dagayantrasah (10. 94. 8); babrhana (5. 41. 12), 
gavisah and rathirah (10. 76. 7), vipipana (7. 22. 4 ), vrsa- 
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phasah (2.16.5), Somaprsthasah (8.63.2), Somasut (7. 
68.4), hastacyut (9.11.5); hastayata (5. 45. 7; 10. 76. 2), 
trdila and atrdila (10. 94. 11) 

2 Aéman: Somaégita (7. 104. 19) 

3 Ulakhalamusala: Vanaspati (1. 28.9), 

4 Kalaéa: Somadhina (6. 69. 2, 6; 9, 97.33), Sweta 
( 4. 27. 5; 9. 74. 8 ), apiirna (3, 32. 15), gobhih atka (9. 74. 8) 

5 Kosa: hiranyaya (9.75.3), madhuscyut (9. 12. 6; 
23. 4; 36. 2; 66. 11; 103. 3; 107.12), 

6 Gravan: agvaprstha (8. 26. 24), Urdhva (1. 28. 1; 
10. 70. 7; 100.9), prthubudhna (1, 28,1), madhusut (4. 3. 3; 

10. 64. 15; 100. 8) mayobuva and Somasut (1. 89. 4); yasasah 
(10. 76. 6), vrsi (5. 40. 2), Sindhumatarah (10. 78. 6 ) 

7 Camasa: devapana (10. 16. 8) 

8 Cami: Supirna @. 2. 8) 

9 Drona: ghrtavanti (9. 96. 13) 

70 dhara: Svadisthaya (9.1.1) brhatih (9. 96. 21) 
Madisthaya (9.1.1;) pavakaya (9. 101. 2) mandrayaé (9. 
6. 1; 107. 8, madhumatih (9. 97. 31, Sukratu (10.94. 2; A. 
V. ARTS 10): 

77 pavitra: Sahastradharah (9, 73. 7 ),. Vitata (9. 73. 
7; 83. 1. 2; 97.55), avya (9. 69. 9; 86. 3; 109. 16) 

12 Savana: gabhira (7. 32. 6), tivara (4. 34. 6) puriini 
( 3. 36. 8; 10. 50. 6; 96.6), madhumattamani (10, 112. a, 
mahanti (3.1.20) and havismati (1. 57. 2). 





APPENDIX A. 
Glossary of Soma’s Epithets. 


Aksita (9. 26. 2; 72. 6; 78.3 ). 

Aghrbhita (8. 79.1). 

Agneh Janita (9.965 ). 

_ Agriya (9. 7. 3; 86. 12). 

Agriya Gosu (9. 86. 12). 

Agrega (9. 86. 45). 

Aghasamsaha (9. 24. 7; 28. 
6; 61; 19 ). 

Angirastama (9, 107. 6). 

Ajirasoci (9. 66. 25). 

Ajyamana (9. 97. 35 ). 

Ajyamana Aktubhih (9.59.5) 

Ajyamana Gobhih (9. 103.2) 

Atya (9.13. 6; 46. 1; 66.23;80 
chu hiv) 

Atyavih (9. 106. 11). 

Atyarmi (9. 17. 3). 

Adabdha (9.3.2;26. 4;28.6;37 
5;59.2;75.2;77.5;85.6; 103.4; 
10.25.7). 

Aditi (8.48.2). 

Adrptakratu (8.79.7). 

Adridugdha (1.54.9;6.50.3;9. 
97,11.) 

Adriva (9.53.1). 

Adrisamhata (9. 98.6), 

Adrisuta (9. 72.4). 

Adrau Duduhana (9. 96. 10) 

Adhrigu (9. 98.5). 

Adhvaryubhih Guhahitah 
(9. 10.9). 


Anapacyut (9. 4.8). 
Anapta (9. 16.3). 
Anavadya (9, 69. 10 ). 
Anindya (9. 82.4). 
Anukamakrt (9. 11. 7). 
Anumadya (9. 24. 4. 6; 76. 1; 
107.11). 
Antariksapra (9. 86.14), 
Apaprothanta (9, 98. 11) 
Apam Gandharva (9.86.36 ) 
Apam Garbha (9.97.41) 
Apam Peru (10.36.8 ). 
Apjit (9.78.4). 
Aptura (9. 61. 13; 63. 5. 21; 
108. 7). 
Apsa (1. 91. 21; 9. 65.20; 71. 
8; 84. 1). 
Apsu Dustara. (9. 16. 3;20.6). 
Apsu Drapsah ( 9. 89. 2). 
Abhikrandan (9. 86. 11 ). 
Abhigita (9. 96. 23). 
Abhimatisahah (1.91.18. ) 
Abhimatiha (9.65.15 ) 
Abhimatih Sahamana 
( 3.62.15 ). 
Abhigastipa (652.3; 9.23.5; 
96.10 ) 
Abhistikrt (9.48.5 ) 
Abhistuta (9.3.6; 27.1 
67.19; 20 ) 
Abhravarsa ( 9.88.6) 













22.4; 28.3.6; 68.8; 68.5. 
84.2; 103.5; 108 12 ) 
Amitraha (9.11.7; 96.12 ). 
Amivaha (1.91.12 ) 


Amrta (8.48.3; 9.91.2; 110.4 ). 


Amrdhra (9.82.5 ) 

Aramamana (9.72.3 ) 

Aravan (9.21.5 ) 

Ari (9.79.3) 

Aruna (9.11.4; 40 2; 45.3; 78.4) 

Arusa (5.47.3: 9.8 6; 25.5; 
Oro); 71. 7;° 72.4. 94 15-82. 
de Ooo, Thiet 

Arnsa Hari (9.8.6; 111.1). 

Arepasa ( 9.101.10 ). 

Aramkrtah (1.2.1). s 

Arnava (9.86.45 ) 

Arya (9.23.3 ) 

Avata (8.79.7; IX. 89.7; 96. 
8:11); 


Aviraha (1.91.19 ) 
Asistaha (9.62.11; 87.2 ) 
Aégvajit (9.59.1 ) 

Agvayu ( 9.36.6. ) 
Agvavit (9.55.3; 61.3 ) 
Aégvasa (9.2.10; 61.20 ) 
Agalvah yutsu (1.91.21) 
Agalvah samatsu (9.90.3 ) 
Asamastakavya (9.76.4 ) 
Asura (9.73.1; 74.7; 99.1) 
Astruta (9.9.5; 27.4 ) 
Asprta (9.3.8 ) 


Asmayu (9.2.5; 6.1; 14.8; 25. 


1; 64.18; 78.5 ) 
_ Aghrni (pisan) (9.67.12 ) 
Angusina (9.90.2 ) 


Amartya (8.48.12; 9.3 1; 9.6; 
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Angisya (9.97.8 ) 
Atma Indrasya ( 9 85:3 ) 
#tma Yajnasya (9.6.8) 
Atma Yajnasya Parvyah ` 
(9.2.10 ) 
Apanasah Vivasvatah’(9.10.5) 
Aparna (9.74.2 ) 
Appya ( 9.110.6 ) 
Apyayamana (1.9118) = ` 
उ) ६1419708 VI, 29. 4 : 
Ayusak (9.25.5; 63,22) 
Agu (9.13.6; 17.1; 22. 1; 23. 
1; 39.1; 56.1; 62.15" 18; 63. 
4; 26; 64.4 16.20; 67.7; 69. 
6.7; 83.2; 86.1.2) 
Ahanasah (9.75.5; X.125.2 ) 
Ahutivrdh (9.67.29 ) 
Indrapatama (9.99.3) 
Indrapana (9.96.3.13; X.30.9 ) 
Indrapita (9.8.9 ) 
Indrayu (9.2.9; 6.9; 544). 
Indrasya Kamya (9.98.6; 
100.1) 
Indrasya Janita (9.96.5) 
Indrasya Priya (9.98.6) 
Indrasya Vajra (9.72.7; 77.1 ) 
Indrasya Sakha ( 9.96 2; 101.6) 
Indrasya Hrdansani (9.61.14) 
Indriya haya (9.107.25 ) 
Indriyo Rasa ( 8.3.20; IX. 47. 
3; 86.10) 
Ibha ( 9.57.3 ) 
Isaspati (9.14.7; 108.9 ) 
Istayama (9.883) _. 
Idya (9.56.1) 1 
Henya (9.5.3) र 
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Igana (9.19.2; 71.6.9; 62.29; 
86.37 ). 

1६808 Visvasya (9.101.5 ). 

Ukthya (9.29.2; 3; 40.6; 48. 
2; 86.48; 110.8 ) 

Uksan (9 83,3; 85.10; 86.43; 
89.3; 954) 

Ugra (9.62.29; 109.22) 

Ugranam Ojistha (9.66.16 ) 

Ugrebhyah cit Ojiyan 
(9.66.17 ) 

Uttamah (9.51.2; 108 16 ) 

Uttamah Dhiasih (9.85.3 ) 

Uttamam Havih ( 9.67.28; 
107.1) 

Utsa (9. 107.4). 

Utsa Vasvah (9. 97. 44). 

Udaprta (9. 108. 7). 

Udbid (8. 79. 1). 

Upastut (9. 87. 9). 

Uparuhah (9. 68.2. ). 

Upavasu (9. 84. 3; 86. 33). 

Uravah (9. 22. 2). 

Urugavyuti (9. 90.4). 

Urugaya (9. 62. 13; 97. 9). 

Urujraya ( 9. 68. 2). 

Urugamsa (8 48. 4). 

Ulokakrt (9. 2. 8; 86. 21 ). 

Ugantam (9. 68. 6; 95.3). 

Urdhva (9. 98.3). 

Urmi (9. 78. 2; 110. 11). 

Urminam (9. 98. 6.) 

Rkva (9. 91.3). 

Rgmiya (9. 68. 6; 75.3 ). 

Rjisin (8.79.4). 

Rju (9. 97.43 ). 


Rjra (9. 97.9) 

Rta (9. 62. 30; 66. 24; 107.15; 
108. 8). 

Rtajata (9, 108, 8). 

Rtadyumpa (9. 1134). 

Rtasya Garbha (9. 68. 5). 

Rtasya Gopa ( 9.48.4;73.8 ) 

Rrasya Jihva (9. 75.2 ). 

Rtasya Tantu (9.739 ) 

Rtasya Vistapa (9.34,5 ). 

Rtavan (9. 96. 13; 97. 48; 
110 11). 

Rtavrdh ( 6.75.10;9.42.5 ). 

Rtviya (9.72.4). 

Rbhu (9. 86.5;87.3). 

Rsi (8. 79.1;9.35.4;66. 20; 87. 
2101. 

Rsi Vipranam ( 9.96.6 ). 

Rsikrt (9. 96.18 ). 

Rsimana ( 9. 96. 18 ). 

Rsisat (9. 76. 4). 

Etasa (9. 64. 19). 

Ojistha (9 66.16; 67.1;101.9). 

Ausana (10.309). 

Kakuhah rasa (9.67.8 ) 

Kanikrat (9.63.20 ). 

Kanikradat (9.3.7; 5 1; 13. 8; 
25.2;28.4;30.2;33 4;37.2;63. 
29.67.3; 14; 76.5; '77.5;85 5; 
86 22.33;96.29;97.32; etc.) 

Kavi ( 1.91.14;9.7.4;9.1;12 4 8; 
14. 1; 18. 2;20.1;25.3.6;27.1; 
44.2; 47.4; 50 4; 59.3;62 14; 

27.30; 63.20; 64.24.30; 66.310; 

68. 5; 71. 7; 72. 6; 74. 25-78-25 

82.2; 84 5; 85.9; 86. 13,-20,25. 


Nationa® 





rtvyo Rasa (9. 76. 1; 77. 5 
84. 5.) 
atu (1, 91.5;9.86.43; 107.3) 
atubhih sukrartuh 
(1. 91. 2.) 
Kratuman (9. 90. 6.) 
Kratuvit ( 9.44.6;63.24;86.48 ) 
Kratuvittamah ( 9. 108. 1.) 
Krilu (9. 20.7.) 
Ksipradhanva ( 9. 90.3.) 
Ksetravit (9. 70. 9.) 
Ksetravittarah manusah 
(10. 25. 8.) 
Gandharva (9. 85. 12.) 
Gabhastipiita ( 9. 86. 34.) 
Gayasadhana (9. 104. 2.) 
 - Cayasphana ( 9. 91. 12. 19.) 
Garbhah (9. 102. 6.) 
Garbhah Pajrayah ( 9.8.24.) 
Gavam pati ( 9.72.4.) 
Gavasirh (1. 137.1; 187. 9; 
2.413.932. 2) Ale de Ts 
8. 52. 10; 101. 10; 9. 64.28.) 
Gavyayu (9. 36. 6; 98. 3.) 
Gavyu (9. 27. 4; 64. 4; 97.15.) 
Gatuvid (3. 62. 13; 9. 46. 5; 
65. 13;02. ~) 
Gatuvittam (9. 44. 6; 101.10; 




















Giristha (3. 48. 2; 5. 43. 4 
9. 18. 1; 62. 4; 85. 10; 95 
4; 98. 9.) 

Girvanah (9. 64. 14.) 

Gman (9, 13. 3; 62. 22; 
97. 49) 

Grnan Jamadagnina (9. 62. 
24; 65. 25.) 

Grnan Devavitaye (9. 13. 3.) 

Gojit (9. 59. 1; 78. 4.) 

Gopati (9.19.2; 35. 5; 97. 34.) 

07087 (9. 107. 9). 

Gorjika (6, 23. 7.7. 21. 1.) 

Govit (9.55. 3; 86. 39; 96 19.) 

Gosi (9. 2. 10; 16. 2; 61. 20.) 

Gosu agriya (9. 86. 12.) 

Gosakhaya (5. 37. 4.) 

Gaura (10. 100. 2.) e ४ 

Grivna tunnah (9. 67. 19.) 

Ghrtascyut (9. 77. 1.) 

Ghrtaéri (10. 65. 2.) 

Ghrtasnu (9. 86. 45.) 

Ghrsvaya (9. 2. 8; 21.1;101.8.) 

Ghora (9. 89. 4.) 

Canohita (9. 75. 1.) 

Candra (9. 66. 26.) 

Camusad (1.14. 4; 9.8. 2; 
78. 2; 96. 19.) 

Carsanisaha (9. 24. 4.) 

Caru (8. 1. 26; IX. 17. 8; 30.6; 

48..1; 61, 9:02. 2; 80.21; 

102. 6; 109. 13. 14.) — 
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Jajnanah (9. 3. 10; 29. 2; 86. 
14. 36; 96. 17; 97. 31; 102 
4; 109; 8. 12) 

Janasya gopatih (9. 35. 5.) 

Jagrvi (9. 36. 2; 44. 32 7k 
1; 97. 2. 37;106.4;107.6.12.) 

Jami (9. 101. 14.) 

Jigatnavah (9. 101. 12.) 

Jiradanu (9. 87. 9.) 

Jivadhanya (10. 36. 8.) 

Justah (9. 9. 2; 13. 8; 44. 2; 
70. 8; 97. 19; 22; 108. 16.) 

Jeta (9. 90. 3.) 

Jenya (9. 86. 36.) 

Jyesthah ugranam ( 9.66 16.) 

Jyoti (9.29.2; 66.24 ) 

Jyotiratha ( 9.86.45 ) 

` Panunapat (9.5.2 ) 

Tanvah gopa (8.48.9 ) 

Tavasah (10.25.5 ) 

Tigma (3.48.3 ) 

Tigmaégriiga (9.97.9 ) 

Tigmayudha (6.74.4; 9.90.3 ) 

Tiroahanya (1.4510; 1.47.1.) 

Tivra 1.23.1; 108.4, 5.37 1; 
6.47 1; 8.62.5; 82.2. 9.17.8; 
2.10: 10.27.2; 42.5.8; 43.6 ) 

Tunnah (9.67 19.20 ) 

Trptansu ( 1.168.3 ) 

 'Tridhatu (9.1.8; 70.8; 86.46; 

108.12 ) 

- Triprstha (7.37.1; 9.62.17; 

71.7; 75.3; 90.2; 106.11 ) 

‘Tryaéira (5.27.5) 

Daksa ( 1.91.14; 9.61.18; 62. 

4: 65.28; 76-1; 85.2 ) 

Daksasadhana 9.25.1; 27.2; 

101.15: 104.3 ) 





Daksasya rathayya (9.16.2 } 

Daksaya sadhana ( 9.62.29; 
105.3 ) 

Daksayyah (1.91.3; 9.888 ) 

Dadhyasira (1.5.5; 1372; 5. 
51.7; 7.32.4; 9,22.3; 63.15; 
101.12 ) 

Danuda (9.97.23 ) 

Danupinva (9.97.23 ) 

Divah kavi ( 9.9.1;64 30.717). 

Divah Janita (9. 87.2;96 5.) 

Divah dharta (9. 76.1; 109.6) 

Divah dharuna (9. 2. 6.72; 
74.2; 86. 8; 87. 2; 89. 6.) 

Divah pati (9. 86. 11. 33.) 

Divah padam (9. 10.9.) 

Divah piyasa (9 51. .2; 85. 
9; 110. 8.) 

Divah mirdha (9.27.3;69.8.) 

Divah rocana (9. 37. 3; 42. 
1: 85. 9.) 

Divah vistambha (9.2.5; 86. ` 

_ 35; 87. 2; 89. 6: 108.16.) 

Divah ण (9. 33. 5; 38.5.) 

Divah skambha ( 9. 74. 2; 
86, 46.) 

Diviyaj (9. 97.26) 

Divisad (9. 61.10) 

Divisprka (9.11.4 ) 

Divya (9.86.36; 97. 23.33; 

107.5.) 

Divya ए ४६४ (9.109.3.) 

Divya suparna ( 9.71.9;97.33.)/ 

Disam pati ( 9.113.2 ) 

Durmar:a (9.97.8) 

Duradhya (9.79.3) . | 

Durosa (9.101.3 ) । 
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ustara (9.16.3:20.6 ) 
Deva (1.91 14;23;8.48.9;9.3.1; 
: 2.3.5.6; 9.5 4.6.7; 11.2; 13.5: 
28.3; 37.6; 42 2; 63.22; 6441; 
| 65.2.24567.30;68.2; 69 4; 71. 
^.  6;87.2;95.2;96.3; 16; 97 1.11. 
।  12.18.27.42.48 50;98.4.9; 99. 
75103 6;107.4;15.16;108.8.9 ) 
। Devah (savita) ( 9.67.25.26 ) 
Devatati (9.97.27 ) 
शः Devamadana ( 9.84.1:107.3 ) 
0९४०7579 ( 9 97.27 ) 
(0९९75878 (9 104.5.) 
 Devapsarastama ( 9.105.5.) 
_ Devayu ( 9 6.1;11.2;17.3; 37.1; 
43.5;56.1;97 4.106.14; 108.9.) 
Devavata (9.62.5;96.9.) : 
Devavi ( 9.2.1;24 7;28.6; 36.2; 
61 19:64.11; 97.26; 105.2; 10. 
36.8.) 
 Devavitama ( 9.25.3;28.3; 49. 
 »* 3;63.16:64.12:107.7.) 
Devasrttama (9.61 21.) 
Devanam daksah (9 76.1.) 
_ Devanam pita ( 9.86.10;:87.2; 
=~ 109.4.) 
Dyuksa ( 6.37.2;9.52.1;71.4.) 
Dyuksattama (9.108.1,) 
` Dyutana ( 9.64.15;75.3.) 
Dyumattama ( 9.65.19;108.3.) 
Dyuman (9.5.3; 61.18; 64.1; 
65.4;80.2.) 
Dymanavattama ( 9.2.29 
_ Dyumnavardbana ( 9.31.2.) 
Dyumni ( 9.109.7.) 
Drapsa ( 6.41.3;9.6.4; 69.2; 73. 
 1;78.4;85.10;96.19.) 
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Dravinasvanata ( 9.85.1.) 

Dravinovit( 9.97.25.) 

Drapim vasina (9 86 14.) 

Dvisavasam (9.104 2.) 

Dhanafijaya ( 9.46.5;84.5.) 

Dhanasprt ( 9.62.18.) 

Dnaruna (9 74.2.) 

Dharuna divah (9.2.5;72.7; 
86 8.) 

Dharuna prthivyah (9.87.2; 
89.6 ) 

Dharnasi ( 9.2.2;14.2;23.5;26. 
3337.2;38.6;99.5.) 

Dharta (9 26.2,65.11.) 

Dharamnaspati ( 9.35.6.) 


Dbamadha prathamah (9. 
86.28.) 


Dharayu ( 9.67.1.) 
Dhiyah patih (9.75.2;99.6.) 
Dhiyamanota ( 9.91.1.) 
Dhiyavasu ( 9.93.5.) 
Dhiyahita ( 9.44.2.) 
Dhijava ( 9.86.1.) 
Dhijavana ( 9.88.3.) 
Dhijuva ( 9.86.4 ) 
Dhira ( 8.48.4;9.87.3; 92 3:93. 
1;97.30.46-) ४ 
Dhutah apsu ( 9.62.5.) 
Dhutah 7701} ( 9.107.5.) 
Dhruva (9 86 6:101.12;102.4.) 
Dhrsnu (१.47 2:99 1;108.6.) 
Naktam rjrah ( 9.97.9.) 
Naptyohita (9.9.1.) 
Nabhoja (10.30.9 ) 
Nabhah vasana ( 9.83.5. 
Narya ( 9.105.5;107.1.) » 
Nava ( 9.86.36.) 
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Nikta (9.109.10.) 
Nityastotra ( 9.12.7.) 
Nidhapati ( 9.83.4.) 
Nirinana (9.14 4.) 

Nreaksa ( 1.91.2;8 48.9;15;9.8. 
9;45.1;70.4; 78.2; 80.1; 85.9; 
86.23;36.38;92.2;97.24.) 

Nrdhtta ( 9.72.4;107 5.) 

Nrbhih yata ( 9.108.15.) 

Nrbhih yemana ( 9.75.3;107 
16;109.8.18.) 

Nrmadana ( 9.24.4;67.2. ) 

Nrsa ( 9.2.10.) 

Neta matinam ( 9 103.4.) 

Patim vacah ( 9.26.4.) 

Patih ( 9.65.1;97.22.) 

Patih gavam ( 9.72.4.) 

Patih janinam ( 9.86.32.) 

Patih visvasya bhuvanasya 
(9 86.5.) 

Patikrt ( 9.106.5.) 

Padavih kavinam (9.96.9.18.) 

Panipnat ( 9.67.29;85.11;86. 
31.46.) 


Payovrdh ( 9.84.5;108.8.) 
Pariskrtah ksipa ( 9 99.2.) 
Pariskrtah Girbhih ( 9.43.4.) 
Pariskrtah Gobhih ( 9.61.13.) 
Pariskrtah Dharta ( 9.113.4.) 
Pariskrtah Matibhih (9.105.2.) 
Pariskrtah Vigvebhih mati- 
bhihih ( 9.86.24.) 
Pariskrtasah ( 9.46.2.) 
Parjanyavrdhha ( 9,113.3.) 
Parnin ( 9.82.3.) 
Parvatavrdh ( 9.46.1;71.4.) 
Pavitra ( 9.39.5;86.40.) ` 


‘Pratarta usasah (9. 86. ५३ + 


Pavitraratha (9.83.5;86.40.) 
Pavitravanta (9.73.3;101.4.) 
Pastyavan (9.97.18.) 
Paficajanya ( agni ) ( 9.66.20.) 
Pavaka (9.24.6;7;97.7.) 
Pagin (9.73 4.) 
Pita ( 9 73.3;87.2.) 
Pita devinim ( 9.86.10;87.2; 
109.4.) 
Pita matinam ( 9.76.4.) 
Paman ( 9.9.7.) 
Purandhivan ( 9.72.4.) 
Purukrt ( 9.91.5.) 
Puruksa ( 9.91.5.) 
Purutra ( 10.25.6.) 
Rurumedha ( 9.97.52.) 
Puruvara (9.93.2;96.24.) 
Puruvrata ( 9.3.10.) 
Purustut ( 9.72.1;77 4.) 
Puruspruh ( 9 65.28.30;102.6.) 
Purohuta (9. 52. 4; 64. 27; 
87. 6). : 
Puroruk (9. 98. 12). 
Purohita (agni) (9. 66. 20). 
Pustivardhana (1. 91. 12). 
Purbhit (9. 88. 4). 
Purvasa (9. 77. 3). 
Parvya (9. 36. 3; 67. 8; 77. 
2; 86. 20; 96. 10; 109. 7; 
110. 8). 


Pasa (9, 101. 7). 

Pota (9. 67. 22). 
Pratarana (1. 91. 19). 
Pratarta ahnah (9. 86.19). 







Pratarta divah (9. 86, 19). 
Pratna ( 9.23.2; 73.3; 98. 11 ). 
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Prathama (9. 86. 28; 91. 1; 
107. 23). 
Prabhu (9. 83. 1; 86. 5). 
Prabhuvasu (9. 29. 3; 35. 6). 
Prabhusat (9. 29. 1). 
Prayasvan (9, 46.3; 66. 23). 
Priya (8. 64. 11; 9.7. 6 10. 
2 3.50 9.522.632; 
64. 10; 27; 67. 29; 72. 4; 79. 
5; 85. 2; 96. 9; 97. 3; 98. 6; 
100. 1; 101. 8; 102. 2; 107. 5. 
6; 13; 108. 8). 
. Priyastotra (1. 91. 6). 
Psara (9. 2. 2; 74. 3). 
Babhru (9. 11. 4; 31. 5; 33. 2 
62. 4; 63. 4; 6; 98. 7; 107 
19. 20) 
Barhi i priya (9. 72. 4; 107. 
19.106. 8113. 5); 
Barhisman (9. 44. 4). 
Bakuram drti (9. 1. 8). 
Brhat (9. 66. 24; 75. 1; 107. 
1573085 857113225); 
Brhanmati (9. 39. 1). 
Brahmanaspati (9. 82. 1). 
Bhaga (9. 97. 55; 101. 7). 
Bhadra (1. 91. 5; 9. 91. 5). 
Bharesuja (9. 91. 21). 
Bhanu (9. 85. 12). 
Bhima (9. 97. 28). 
Bhima vrsabha (9. 70. 7 ). 
Bhuvanasyapati (9. 31. 6). 
Bhiricaksas (9. 26. 5). 
Bhiridha yas (9.26.3) 
Bhurisat (9.88.2 ) 
40181018 ४81 (9.52.5; 67.1 ) 
Mafhayu (9.20.7) 


“Maahistha (9. 1. ॐ 102. 6) 


Maghvan (9. 81. 3) 
Maghvan maghavadbhysh 
(9, 97255.) 


+ Maghona ७. 8. 7) 


Maghonam वप (9. 80 2) 

Matsara (9. 13. 8; 17. 3; 21. 
1. 20.021. 5. 30:...6; 34:74 
46. 4. 6; 53. 4; 63. 10. 17; 24; 
65. 10; 66. 7; 69. 6; 72. 7; 86. 


10. 21; 96. 8. 13; 97. 11; 107. ` 


14. 23; 25) 
Matsaravan (9. 97. 32) 


_ Matsarifitama (9, 63. 2; 67. 


2; 76. 5; 99. 8) 

Mada (9. 17. 3; 23. 7; 25. 1; 
27. 5; 46. 6; 48. 2; 61. 17; 62. 
14; 63. 10. 22; 64. 12; 68. 3; 
69. 3. 7.78. 4; 80. 2; 85. 2; 
86. 1; 35. 42; 97. 6; 99. 3; 
101. 4; 104. 2. 3) 

Madasyut (9. 12. 3; 6; 23. 
432. 1130. 2.50. 3355445 
65. 8; 79. 2; 98. 3; 100. 6; 
108. 11; 10. 30. 9) 
Madanam pati (9. 104. 5) 
Madinatama (JI. 19. 17 8. 1. 
19.04 11.0.19 9250 
50. 4. 5; 67. 18; 74. 9; 80. 
3; 85. 3; 86. 1. 10; 96. 13; 99. 
6; 108. 5. 15) 

Madira (9. 85. 7; 86. 2; 96. 

21; -9715; 10:42) 

Madistha (6. 47. 2; 9. 6.9) 


Mafidin (9. 58. 1. 4; 101. ~ 


107. 9) 


Mandra (9. 65. 29; 67. 1; 681 


ta Gandhin 


nat 
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6; 109. 8) 
Mafidratama (9. 97. 26) 
Madhu (8. 48. 1; 9. 1. 8; 11. 
B18; 25.09; OF soko; 62. 67 
69. 2; 70. 8; 71. 4; 72. 2; 74. 
3; 107. 5) 
Madhujihva (9. 73. 4} 
Madhuprstha (9. 89. 4) 
Madhumattama ( 9.12. 1; 30. 
5. 6; 51. 2; 62. 21; 63. 16-19; 
64. 22; 67. 16; 80. 4; 100. 6; 
101. 4; 105. 3; 106. 6; 108. 
108. 1. 15) 
Madhuman (6. 47. 1; 9. 61. 
9; 63. 3; 68, 1. 8; 69. 2; 77. 
1:-80;-5;°85.- 6; 10; 86.°1.°2; 
87. 4; 96. 13; 97. 48; 106. 7; 
‘110. 11) 
Madhuscuyt (9. 50. 3; 62. 

7; 65. 8; 66. 11; 67. 9) 
Madhvah anégu (9. 89. 6) 
Madhvah ayasah 9. 89. 3) 
Madhvah rasa (9. 62. 6) 
Madhvah suda (9. 97, 44) 
Manascit (9. 11. 8) 
Manasah javiyan ( 9.97. 28) 
Manasaspati (9.11. 8; 28.1) 
Manisin (9. 65. 29; 78. 3; 
91. 1; 96. 8; 97. 56; 107. 14) 
Manisi prathmah (9.91. 1) 
Manusah yajnasadhana (9. 

72. 4) 
Mayobhuva (9.65.28; 78. 4) 
Marutvan (9. 107. 25 ) 


-Marudgana (9. 66. 26) 


Marjya (9. 15-7; 34. 4; 46.6; 
63. 20: 107.13 ) 


Martyanam raja (9. 97. 24) 
Mahagaya (9. 66. 20 ) 
Mahiin (6. 47. 5; 9. 2. 4. 6. 
B29; 59: 4: 66216577 5297.2; 
109. 4) 
Mahamahivrata (9. 48. 2 ) 
Mahi (9.9.97.7; 100.9) 
Mahivrata ( 9.97.7; 100.9 ) 
Mahisa (9.82.3; 86.40; 96 18. 
19; 97.41; 103 5; 1133) 
Mahisa mrganam (9.96.6 ) 
Mitra ( 1.91.3; 9.77.5; 101.10 ) 
Majavatah (10.34.1 ) 
Mrlayaku ( 8.79.7 ) 
Yajata (9 69.3; 86.14) 
Yajna (9.1013) 
Yajnasya atma (9.6.8 ) 
Yajnasya ketu (9.86.7) 
Yajnasya jyoti (9.86.10 ) 
Yajnasya Parvya atma (9. 
2.10 ) 
Yajniya (9716; 775) 
Yatah (9.64.29 ) 
Yatah nrbhih ( 9.24.3; 68 4.7; 
86 20.22; 95.1; 108.15 ) 
Yatah vajibhih (9.64.15 ) 
Yatah vrsabhih ( 9.34.3.) 
Yavasira ( 1.187.9;2.22.1;3.42. 
7;8.92.4.) 
Yasas ( 8.48.5.) 
Yasastara yagasa ( 9.97.3.) 
Yahvayu ( 9.75.1.) 
Yuvan ( 9.9.5;67.29.) 
Yuthuo visa ( 9.15.4.) 
Raksitah barhatebhih (90. 
85.4.) 2.1 
Raksohan (9.1.2;37.3;67.20 )-. 
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6; 109. 8) 
Mafidratama (9. 97. 26) 
Madhu (8. 48. 1; 9. 1. 8; 11. 
5; 18. 2; 39. 5; 51. 3; 62. 6; 
69. 2; 70. 8;.71. 4; 72. 2; 74. 
3; 107. 5) 
Madhujihva (9. 73. 4) 
Madhuprstha (9. 89. 4) 
Madhumattama ( 9.12. 1; 30. 
5. 6; 51. 2; 62. 21; 63. 16-19; 
64. 22; 67. 16; 80. 4; 100. 6; 
101. 4; 105. 3; 106. 6; 108. 
108. 1. 15) 
Madhumin (6. 47. 1; 9. 61 
9; 63. 3; 68, 1. 8; 69. 2; 77 
1; 80. 5; 85. 6; 10; 86. 1. 2; 
87. 4; 96. 13; 97. 48; 106. 7; 
110. 11) 
Madhuscuyt (9. 50. 3; 62. 

7; 65. 8; 66. 11; 67. 9) 
Madhvah 206४ (9. 89. 6) 
Madhvah ayasah 9. 89. 3) 
Madhvah rasa (9. 62. 6) 
Madhvah suda (9. 97. 44) 
Manascit (9. 11. 8) 
Manasah javiyan ( 9.97. 28) 
Manasaspati (9.11. 8; 28.1) 
Manisin (9. 65. 29; 78. 3; 
91. 1; 96. 8; 97. 56; 107. 14) 
Manisi prathmah (9.91. 1 ) 
Manusah yajnasadhana (9. 

72. 4) 
Mayobhuva (9.65.28; 78. 4 ) 
Marutvan (9. 107. 25) 
Marudgana (9. 66. 26) 
Mariya (9. 15-7; 34. 4; 46.6; 


63. 20: 107.13 ) 


Martyanam raja (9. 97. 24) 
Mahagaya (9. 66. 20 ) 
Mahan (6. 47. 5; 9. 2. 4. 6. 
3. 9; 59. 4; 66. 16; 77. 5; 97.2; 
109. 4} 
Mahamahivrata (9. 48.2) 
Mahi (9.9.97.7; 1009) 
Mahivrata (9.97.7; 100.9 ) 
1190152 (9.82.3; 86.40; 96 18. 
19; 97.41; 103 5; 1133) 
Mahisa mrginam (9.96.6 ) 
Mitra ( 1.91.3; 9.77.5; 101.10 y 
Majavatah (10.34.1 ) 
Mrlayaku ( 8.79.7 ) 
Yajata (9 69.3; 86.14) 
Yajna (9.1013) 
Yajnasya atma (9.6.8 ) 
Yajnasya ketu (9.86.7) 
Yajnasya jyoti (9.86.10 ) 
Yajnasya Pirvya atma 
2.10 ) 
Yajniya (9716; 775) 
Yatah (9.64.29 ) 
Yatah nrbhih ( 9.24.3; 68 4.7; 
86 20.22; 95.1; 108.15 ) 
Yatah vajibhih (9.64.15 ) 
Yatah vrsabhih ( 9.34.3.) 
Yavaéira ( 1.187.9;2.22.1;3.42. 
7;8.92.4.) 
8६28 ( 8.48.5.) 
Yasastara yagasa ( 9.97.3.) 
Yahvayu (9.75.1.) 
Yuvan ( 9.9.5;67.29.) 
Yuthuo visa (9.15.4) | _ 
Raksitah barhatebhih 610; 
S64) 2 ee 
Raksohan (9.1.2;37.3;67.20) 
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Raghuyama ( 9.39.4.) 
Raghuvartani ( 9.81.2.) 
Rajastura (9.48.4;108.7.) 
Ranya ( 9.96.9.) 

Ranyajit ( 9.59.1.) 

Ratnadha ( 9.90.2;107.4.) 

Rathajit ( 9.78.4.) 

Ratharyati ( 9.3.5.) 

Rathira (9.76 2;97.46.48.) 

Rathitama ( 9.66.26.) 

Rathya (9.16.2:36.1.) 

Rayipatih rayinam ( 9.97.24.) 

Rayisat ( 9.68.8.) 

Rayinam pati ( 9.101.6.)) 

Rasavan ( 6.47.1.) 

Rasayya ( 9.97.14.) 

Rasin (9.113.5.) 

Rasagira (3.48.1°) 

Rajan ( 1.91.3.4.5.7;8.48 7.839; 
9.10 3311 3;48.3;61.17; 65.16; 
70.3;78.1;83.5.9.; 85 3.9; 86. 
8 40.45;89.2; 107.15.16; 108. 
8;113.4;114.2.4.} 

Raja devanam ( 9.97.24.) 

Raja bhuvahasya ( 9.96.1; 
97.40.) 

Raja martyanim ( 9.97.24.) 

Raja vigvaasya ( 9.76.4.) 

Raja visvasya bhuvanasya 
( 9.97.56.) 

Raja vrjanasya ( 9.97.19.) 

Raja vrjanyasya ( 9.97.23.) 

Raja sindhunam ( 9.96 33.) 

Rigadah ( 9.69.10.) 

Retodha (9.86 39.). 

Rebha ( 9.7 6;66.9;86.31.) 

Vakta (9. 75. 2). 


Vakva (9. 91. 1). 
Vacovid (9. 91. 3). 
Vajra (9. 47. 3; 72. 7; 77.1). 
Vadhasnu (9. 52. 3). 
Vadhuyu (9. 69. 3). 
Vanakrksa (9. 108. 7). 
Vanaspati (1. 91. 6; 9. 12. 7). 
Vandya (9. 7. 2). 
Vapusah vapustara (9.77.1). 
Vayaskit (9. 21. 2; 69. 8). 
Vayojuva (9. 65- 26). 
Vayodha (8. 48. 15; 9. 81. 3; 
90 2;96.12; 110.11; 10.25.8). 
Varaha (9. 97. 7). 
Varivodhatama (9, 1. 3). 
Varivovit (9. 21 2; 37. 5; 61. 
12; 62. 9; 96.12; 110. 11). 
Varivovittara (8. 48. 1). 
Varuna (1691. ॐ 9.73... 3; 
9999414 
Varenya (8. 1. 19 9. 61. 19; 
65. 29). 
Vasu (9. 98. 5). 

Vasuvid (1. 91. 2: 9. 86. 39; 
96. 10; 101. 11; 104. 4). 
Vahni (9.9.6; 20.5.6; 36 2; 64. 

19;65.28;91.1;96.17; 97.34 ). 
Vahni visam (9. 108. 10). 
Vacaspati (9.26. 4; 101.5). 
Vaco agriya (9. 7. 3; 62. 25; 

26; 86. 12) 
Vajagandhya (9. 98. 12). 
Vajapastya (9. 98. 12). 
Vajayu (9. 44. 4; 63. 19; 83. 3; 

96.14;103.6;,106.12;107.41 ). 
Vajasani (9. 110. 11). न 
Vajasa (9. 2. 10; 35.4 
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Vajasatama (9.66.27; 100.6 ). 
Vajin (9.7.4; 14.7; 15.5; 9; 17. 
7; 21.7; 22.1; 26.1; 28.1; 36. 
1; 37.3; 45. 4; 62. 2; 18; 63. 
17; 64. 4; 29. 65. 11; 66. 10; 
74. 1; 80. 2; 86. 11; 87. 1. 4; 


89. 4; 97. 10; 45; 106.11; 107. 


5+ 909-6. 10; 47.19). 
Vasra (9. 13. 7; 34. 6.) 
Vicaksana (9. 12. 4; 37. 2; 

Bie 5s 000 23370: 75/1 561.:85; 

Oe. 86011549. 23.355, 975.2; 

106. 5; 107. 3. 5. 7. 16. 24.) 
Vicarsani (9. 11. 7; 28. 5; 

40. 1; 41. 5; 44. 3; 48.2;5;60. 

१: ५:62. 10:07. 10; 62:22; 

84. 1.) 

Vidvan (9. 70.10; 73.8; 
77.4; 81.2; 96.2) 

Vipascit (9. 12.3; 22.3; 
33.1; 86 36; 44; 96.22; 
101.12 ) 

Wipra* (8x 191; 9; 13.2; 
18.2; 40.1; 65.29; 66.8;84.5; 
87.3; 97.37; 107. 6.7) 

Vipravira (9.445) 

Vipranam rsi (9. 86. 6) 

Vibhuvasu ( 9. 72.7; 86. 10 ) 

Vigvacaksas (9. 86.5) 

Vigvacarsani (9. 1.2; 66. 1) 

Visvajit (8. 79.1; 9. 59.1) 

Vigvatah gopa ( 10. 25. 7) 

Vigvataspati (9. 5. 1) 

Visvadarsgata (9. 65. 13; 
106.5) 

Vigvadeva (9. 92.3; 103.4 ) 

Visvartipa (9. 41. 3) 


° 


Vigvavara (9. 88. 3; 91.5; 
97.26 ) 

Visvavit (9; 27.3; 28. 1: 5; 
64.7; 86. 29. 39; 97.563) 

Visvasya raja (9. 76.4) 

Vigvayu (9. 86 41) 

Vistambhah divah (9. 86. 
35; 108.16 ) 

Vistambah divah dharunah 
prthivyah (9. 87.2; 89.6) 

Vistambhah dharunah prthi- 
vyah (9. 2.5) 

Vitiradhas (9. 62. 29) 

Vira (9. 35.3; 101.15; 110.7) 

Virayu (9. 36.6) 

Virudham pati (9. 114.2) 

Vijanasya gopa (1.91.21) 

Vrtrahan (1. 91. 5; 9. 25.3; 
28:3;- 37.5; 896 7; 98-0) 

Vrtrahantamah ( 9.1.3;24.6; 
10.25.9.) 

Vrsacyut ( 9.69.7.) 

Visan . (1.91.2:9; 2.1;2.6:5.157. 
936.1;7/3;10:6; 19 3:25.3; 20. 
3.6;28.4;29.1;6; 34.3; 37.1.5; 
38.1;40.2.6;51.4;61.28;62 11; 
63 20.21; 64.1.3; 65.4.10; 70. 
5.9;71.7; 80.2.3; 81.2.3; 82.1; 
86.3.7.11.12; 19.31 44; 87.4; 
90.2;91.3;93.2;97.13.40; 101. 
16;107.22;108.12.) 

Vrsayu ( 9.77.5.) 

Vrsabha ( 6.41.3;47.5;9.19.4; 
70.7;72.7;76.5;80.5;85.9; 86. 
38;96.7;108 8.11;110.9.} 

Vrsavrata ( न ge 

Vrsnah ( 9.29.1;64.2.) = 
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Vistiman ( 9.2.9.) 

Vedha (9.2.3;16.7;26.3;102.4; 
103.1.) 

Sakuna ( 9.85.11;96.19.) 

Sacivas ( 9.87.9.) 

Satadhara (9.85.4;86.11;96.14.) 

Satavaja ( 9.96.6;110.10.) 

Satasa ( 9.82.5.87.4.) 

Satamagha ( 9.62.14.) 

Savasaspati ( 9.36.6.) 

Sigu ( 9.1.9;85 11;86.31;36:96. 
17;102.1;109.12 ) 

Sukra ( 1.137.1;2.41.3;3.2 2:8. 
52.10;9.21.6;33 2;46.4;63.14. 
25; 64.4;28; 65.26; 66.5.24; 
67.18;97.20;32;109.3.5 6.) .- 

Suci (1.5.5; 91. 3.7; 90. 2.91.4; 
8.52 10. 101.10;9.9 3; 24.6.7; 
70.8; 72.4;75.4;86.13;88.8.) 

Sucibandhu ( 9.97.7.) 

Sudhha ( 9.78.1.) 

Subhra ( 9.14.5;62.5;63.26;96. 
20;107.24.) 

Subhrebhih 
( 9.66 26.) 

Susmin (9. 14. 3; 18. 7; 27. 6; 
28. 6; 30.1; 41.3; 71. 1; 
88. 7). 

Stra (9. 1. 10; 15. 1; 16. 6; 
62. 19; 89.3; 96. 1). 

Siragrima (9. 90.3). 

Sirebhyah stratara (9. 66.17) 

Sona (9. 97. 13) 

Syena (9. 96. 19) 

Syena jita (9. 89. 2) 

 Syenabhrta (1. 80. 2; 8.95. 3; 

9. 7.6) 


subhrasastama 





Sravayya (9. 97. 53) 
Slokayantrasah (9. 73. 6) 
Saksani (9. 110. 1) 

Sakha (1. 91, 15. 17; 9. 66.1.4) 

Sakha indrasya (9. 96. 2; 
101.6; 10. 25. 9) 

Sakha giva (9. 25.9) 

Sakhibhyah (9. 66. 1. 4) 

Satpati (1. 91. 5) 

Satyakarman (9. 113. 4) 

Satyamana (9. 97. 48) 

Satya gusma (9. 97. 46) 

Satrajit (9. 27. 4.) 

Sadavrdha (9. 44. 5) 

Sadasara (9. 110, 4) 

Sadhamadya (9. 23. 6) 

Sapti (9. 29. 2) 

Samana (9. 96. 9) 

Samudra (5, 47.3; 9. 2.5; 
64. 8; 86. 39; 97. 40; 101. 6; 
109. 4) 

Samudriya (9. 107. 16) 

Samvraktadhrusnu (9. 48. 2) 

Sarvavira (9. 90. 3) 

Sahasvan (1. 91. 23 ) 

Sahastracaksas (9. 60. 1. 2; . 
65. 7) 

Sahastrajit (9. 55. 4; 78. 4; 
80. 4; 84. 4) : 

Sahastranitha (9. 85. 4; 96.18) 

Sahastradhara ( 9. 13. 1; 26. 2: 
50. 4. 5; 52. 2; 80. 4; 86. 7 
33; 89.1; 96. 9; 97. 5. 19; 
101. 6; 107. 17; 108. 5.8 
11. 15; 109. 16. 19; 110. 10) 

Sahastrapajas (9. 13. 3; 423) 


Sahastrabharnas (9. 60. 2} ~ ` 
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Sahastrabhrsti (9. 83. 5; 86. 40) 
Sahastrayama ( 9. 106.5 ) 
Sahastraretas (9. 96. 8; 
109.17 ) 
Sahastrasa (9. 47. 3; 82. 5; 
87. 4; 96. 14 ) 
Sahastroti (9. 62. 14; 65. 7) 
Sahavan (9. 90.3) 
Simanya (9. 96. 22 ) 
Simha (9. 89.3) 
Sindhumatara (9. 61. 7) 
Sukrratu (IX. 2. 3; 12. 4; 
48.3; 63. 28; 65.30; 70. 6; 
72.8; 74.8; 102.3; 10.25;8) 
Sukratu rtubhih (1.91.2) 
Suksitah (1. 91. 21) 
Sudaksa (1. 91. 2; 9. 87.2;105. 
4; 108. 10) 
Sudrisika (9. 86. 45 ) 
Sudhara (9. 109. 7) 
Suparna (5. 47.3.9. 71. 9385. 
11; 86. 1) 
Supesasa (9. 79. 5; 81. 1) 
Supraketa (9. 108. 2) 
Subhva (9. 79. 5) 
Sumafigala (9. 80. 3) 
Sumati (9. 88. 7) 
Sumanasyamana (6. 74. 4) 
Sumana (1. 91. 4) 
Sumitra (1. 91. 12 ) 
Sumrlika (1. 91. 1; 9. 69. 10 ) 
` Sumedha ( 9.91.3;93.3;97.23 ) 
- Surabhi (9. 97. 19) 
Surabhifitara (9. 107.2 ) 
Suragmi (10. 36.8 ) 
Suvira (1. 91.19;9.23.5;86.39) 
Suvrata (9. 20. 5; 57.3) 


Sugeva (1. 91. 15; 6. 74. 458. 
48. 4; 79. 7) 

Sugravas (1. 91. 21) 

Sugravastama (1. 91. 17) 

Susakha (8. 48. 9) 

Suhastya (9. 107.21) 

Suhava (10. 368 ) 

Sanu (9. 9. 3; 19. 4) 

Stra (9. 10.5; 68. 8; 9; 65. 1; 
66.18" 9ES)) 

Suri (9. 67. 2 ) 

Setu (9. 41. 2; 73. 4) 

Senani (9. 96. 1) 

Svatavasa (9. 11. 4) 

Svadhvar (9. 3. 8; 86. 7) 

Svayagas (9. 98. 6) 

Evarcaksas (9. 97.46) 

Svarcana ( 9.84.5.) 

Svarjit ( 9.27.2;78 4.) 

Svardrga (9.13.9;65.11;76.4.) 

Svarpati ( 9.19.2.) 

Svarvit ( 8.48.15;9.8.9;21.1;59. 
4;84.5;86 3;94.2;101.10; 106. 
1.4.9;107.14;108.2;109.8.) 

Svadistha ( 9.62.9;78.4;97.48.) 

Svadistha angirebhyah (9. 
62.9.) 

Svadu ( 8.2.28;48.1;9.56.4;85. 
6;97.4;109.1;110.11.) 

Svayudha (9.4.7;15 8;31.6;65. 
5; 86.12; 87.2; 96.16; 108.15; 
110.12.) 

Haya ( 9.107.25.) 

Hari ( 9.2.6;3.3.9;5.4.9;7.6;8.6 
19.3;25.1;26.5;27.6;30.5;32. _ : 
2:33.4;34.4;37.2;38.2.6;39 6; ` 
42.1; 50.3; 53.4; 57.2; 62.18; 
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63.17; 64.14; 65.8.12.25; 66. 
25.26;67.4;68.2;69.3.5; 70.8; 
71.1; 72.1.5; 76.1; 80.3; 82.1; 
86.6; 11.12. 25. 27.31.33. 42. 
44.45;89.3;92.1;93.1; 95.1.2. 
96.2.24;97.6 93;18;98.7; 99.2; 
100.7;101.15 16:103 2.4; 106. 
1.13;107.10; 109.12.21; 111.1; 
113.5.) 

Hari diva ( 9.97.9.) 

Harim arusa (9.89.3;111.1.) 

Harinam pati (9.106.5.) 

Harmasya saksani (9.71.4; 
78.3.) 

Harayata (9. 25. 4; 26.5;43.1. 


श 





3;65.25;86.26;42;96.17;98.7. 
8;99.1;107.13.16.) 
Haryasva ( 8.48.10.) 
Havi (9.34.5; 74.6; 114.4; 10. 
124 6.) 
Havi uttama ( 9,67.28;107.1.) 
havi havisu vandyah ( 9.7.2.) 
Havisman ( 9.96.12.) 
Havirhavismah ( 9.83.5.) 
Hirnyaya ( 9.85.11;107.4.) 
Hiranyayu (9.27.4.) 
Hiranyavit ( 9.86.39.) 
Hinvana ( 9.10.2; 34.1; 64.9; 
105.2.) 
Hota ( 9.92.6.) 












APPENDIX 8 


Index of Proper Names 


Adhvaryu 18,46. 

Afghan 5. 

Afghanistan 4,35. 

Agni 2,23,26,29,34,35,38,39,44,47,48,50,91,52. 
Agnistoma 6. 

Aburamazda 31. 

Aksa Siikta 39. 

Ambubhai Purani 30. 

Amshavan 6. 

Amshuvan 6. 

Anglo-Saxon 32. (= 

Arvuda 6,21. 

Aryans 38,48. 

Asclepias Acida 5,7, 

Aévamedha 17,39. 

Aévins 22,24,29,34,38,41. 

Atharva-veda 48. 

Aurobindo 30. 

Avesta 2,3,7,11,18,23,24,25,30,31,32,35,40. 
Azi Dahaka 32. 

KAdityas 14,26. 

KApastamba 17; 

Ardvi Sura 31 

Arjika 7. 

 Athwya 24, aie 

_ Badarayana 305 

Baker J. G. 7. 

21 





= 
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Bharadvaja 26. 
Bhavabhiti 26. 

Brahman 48. 

Brahmanas 2, 3, 4, 14, 24, 27, 28, 35, 36, 48. 
Brahmanaspati 47. 
Buddha 57. 

Chandramah 6. 

Charles G. Leland 7. 
Darmesteter 27. 
Devagiri 6. 
Devasahagiri 6. 
Devasundara Lake 6. 
Divodasa 26. 

Dr. Griswold 41. 
Durvasoma 6. 

Eggeling 27. 

Ephedra 4, 35, = 
Gandharva Karaesani 31. 


- Gandharva Krsanu 31. 


Gandharva Viévavasu 4. 
Ganges 38. , 
Garudahrita 6. 
Gautama 25. 

Gayatraya 6, 7. 

Gayatri 1, 2, 35. 
Gayatriyukta 6. 
Geldner 35. 

Grassmann 9, 11, 16, 38. 


-Hadanepata 21. 


Hairaiti 31. 


_ Haoma 2, 4, 0112124, 25730, obese 
Hera 51. 


Hillebrandt A. 4,5,9.11,13,16,17,21,23,27,37- 
Himalaya 4,6,35,48 


Homer 51. 
Hotr 1,14,44. 


Houtum Schindler 7. | 


~~~ 
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Iliad 1. 
India 38. 
Indian Bachhus 23 
Indian Dionysus 23.. 
Indo-European 32. 
Indo-Iranian 17,30,31. 
Indra 2,3,14,15,19,21,24,26,27,29,31 34,38,39,43,44,45,47, 48, 
50,51. 
Indra-visnu 24. 
Indu 28. 
Indus 7. 
Iran 31.38. 
Jagata 6,7. 
Jagati 1. 
Jamadagni 43. 
Kaegi 27. 
Kanakaprabha 6. 
Kaniyan 6. 
Karavira 6. 
Kashmir 7. 
Katyayana Sr. S. 22. 
Kikatas 6. 
Kerman 7 
Kréganu 3, 
Kustha 4 
Macdonell A. A. 2,11,16,28,31,37,38, 
Manasasarovara 7, 
Maha-Soma 6, 
Mahendra 6, 
Lassen 27 33 
` Malatimadhava 26 
Malaya 6. 
_Manilal Patel 15 
` Maruts 14,22,23,29. 
` Max Miiller 5,7,28,37. 
Medu 32. 
Mitra 14,34. 
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_ Mitravaruna 22,24. 

Moon 15,24,27,28,29,30,48,51. 

Miir 28. 

Mujavat 2,35. 

Munjavan 6. 

Munjavat 5. 

Munjavat Amshuman 7. 

Nyagrodha 4 : s 
Odyssey 1. 
Oldenberg 10,28. 
Palasa 4. 

Pamkata 6,7. 
Pancajanah 7. 
Paripatra 6. 
Parjanya 3,47 

Parna 4. \ 
Pastyavant 7. 
Pavamana 41. 
Persia 4,35. 
Prajapati 29. 
Pratapavan 6. 
Prospero 33. 
Punjab 38,48. 

Piisan 2,14,25,34.. 
Rajastya 17,39. 
Rajataprabha 6. 
Rajendralal Mitra 5. 
Rajvata 6 


` Rbhus 15, 26, 44 






Rtg-veda 1, 10, 12, 13, 17, 20, 23, 24, 25, 26, 27, 28, 30, 31 
32, 34, 35, 36, 39, 47, 48, 50, 51. 


Rice 5 

Roth 5, 7, 28, 42. 
Rta 27, 43. 
Rudra 2, 34. 
Rudradatta 20 
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Sacrostemma acidum 7. 
Brevistigma 7. 


Viminale 5, 7. 


” 


Sahya 61 
Sakuna 44. 
Saima-veda 48. - 
Samkara 6, 7. 
Saryanavat 7. 
981६5 26. 
Sayana 10, 11, 12, 15, 16, 19. 
Shakuntala Rao Shastri 5. 
Shvetaksha 6. 

Sindhu 7. 

Sree Parvata 6. 

St. Petersburg Dictionary 14; 
Sun 29, 30, 41, 42, 44, 48 
Suparna 44, 

Suparna 44. 

Suparni 2, 3. 

Sirya 3, 22, 27. 

Sushruta Samhita 6. 
Su-Soma 7. 

Svayama prabha 6. 
Syamaka 4. 

Syena 2, 3, 44. 

Taittriya S. 14. 

` Talavrinta 6. 

Tanunapat 44, 

Thiselton W. T. 7. 
Thraétaona 31, 32. 
Traishtubha 6, 7. 

Thrita 31, 

Thrita Athwya 31,32, 
Trikadruka 12. 
Tripada 6. 
Tripitaka 51. 
Tristubh i 


+) 
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Trita 31, 32, 
+»  Aptya 24, 31, 

Turkestan 4,35, 

Trastr 32,45. 

Udgatr 1. 

Udupati 6. 

Upanisadas 47, 

6808 36. 

Usas 22,29,34,43,48. 
Vadere 31. 

Vajasaneyi 5.14. 
Valakhilya hymns 1. 
Varuna 2,3,14,26,29,31,34,39,44,47,50, 51. 
Vayu 14,19,22,23,24,34,40. 
Vedic Index 12,14. 
Verethrjan 31. ~ 
Vindhya 2870818 6. 
Visnu 34. 

Visve Devas 14,22,23. 
Vivanhavanta 24,31. 
Vivasvan 24,31. 

Von Schroeder 28. 
Walt 5. 

Whitney 28. 

Yajur Veda 6,48. 
Yasna 25,31. 

Yezd 7. 

Zeus 57. 
-Zimmer-mann 9,28. 
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a ABBREVIATIONS 


A. V. 
Ait. Br,. 
R. V. 
K. S. 

K, Br. 
G. Br. 


Tan. Maha Br. 


T. Br 
3; 
M. ऽ. 
we 
Nicks 
V. M. 
V. M. 
S. Br, 





Atharva-veda 
Aitereya Brahmana 
Rg-veda 

Kathaka Samhita 
Kausitakiya Brahmana 
Gopatha Brahmana 
Tandya Maha Brahmana 
Taittiriya Brahmana 
Taittiriya Samhita 
Maitrayaniya Samhita 
Yasna 

Vedic Index 

Vedic Mythology 
Vedische- Mythologie 


‘Sata patha Brahmana 
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ERRATA 
line No correct 
16 eighth 
21 Oldenberg 
26 anointed 
12 anointed 
` 27 considering 
1 Oldenberg 
23 the flimsy 
34 Mac donell 
25 dawn 
27 ancient 
34 61202 
18 अदः 
9 attained 
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Incorrect 

eight 
Oldenburg 
annointed 
annointed 
consideering 
Oldenburg 
thefimsy 
Mecdonell 
down 
anciant 
eigth 
Sama 
altained 











